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The major lexical component reflect-
ing semantics of the term «evil» in Ancient
Greek is movnpia. This term concentrates
on negative semantics (states, conditions,
values) rooted in the Bible. The concept
appears in the Gospels (Mark 7:22, Mat-
thew 22:18, Luke 11:39) and in the epistles
of Saint Paul (to Romans 1:29, Corinthians
5:8, Ephesians 6:12). This particular noun
also defines the most important forms of
an adjective movnpog («crafty»), appear-
ing in prayers essential for Christianity
(ITatep Mudv, «Our Father»). However,
this concept was involved widely in the
Septuagint’s books before appearing in
the text of Kawvr) AwaOnkn (the New Tes-
tament), for example in the books of Es-
dras II 11:23, 12:2, 23:7, Isaiah 1:16, 47:10,
Jeremiah 4:4, Psalms 27:4, 54:16, parts of
Solomon’s books (Ecclesiastes 10:5, The
Book of Wisdom of Solomon 4:14), etc.

European image of «evil», its seman-
tic architecture and normative axiology
are children born in a spindle of Ancient
Greek lexicon. European ethics were de-
veloped with regard to the NT’s axiology,
which has mainly Greek origin. However,
the concept of «evil» had long pre-Chris-
tian history. That had received a number
of major projections in the array of early
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Christian thought. A few elements of this
history will be considered in this work.

Some authors point out that Ancient
Greek lexicon of «evil» is truly complicat-
ed to translate: It is only Latin that conveys
ambiguous meaning of the word movnpia
adequately. This Greek word is translated
as «evil» into English and majority of mod-
ern European languages. As a result, we
often imagine something opposite when
an Evangelist speaks of «weakness», «per-
versity» or «lameness». What we actually
see is «force» ...the word movnpia plays a
key role in poetics of the gospel and espe-
cially in the Sermon on the Mount (seman-
tic game with this word is a counterpoint
of the main subject of the sermon, namely
perfection). Thus, only several modali-
ties entered into the NT’s canon from all
variety of stovnpia’s semantics in Ancient
Greek. They formed the semantic architec-
ture of subsequent Western European eth-
ics of good and evil.

Let us take a look at this term and its
forms in Ancient Greek thought. We meet
movnpia’s traditional quality as perversity
applied to psychological objects in Plato’s
«Gorgias»: Tig o0V TOUTGOV T@V TTOVNPIOV
aioyiot; ovy 1) adwia kai cuAAYBENV 1
¢ Yuxie movnpia; [PL Grg. 479c], i. e.
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«what defect is the worst? Is it injustice
and perversity of the soul in general?» This
point of view becomes crucial in the suc-
ceeding early Christian lexicon.

We see a certain substantialization
of this perspective In Plato’s «Philebus».
movnpia has a special quality of a supple-
ment to something that makes it vicious.
Socrates asks Protarchus: Av 8¢ ye movnpia
Tovtwv, @ Ilpaotapye, mpooylyvntal Tivy,
movnpav UEv @noopev oltw yiyveaOal
80Eav, movnpav 8¢ xai 1j8ovryv; [PL Phi-
leb. 37d]. «But, Protarchus, if perversity
is added to any of these qualities, should
we not say, that opinion and belief also be-
come vicious?» Thus, perversity of cogni-
tive acts (opinion or belief) does not occur
because of its own internal qualities, but
comes from the outside due to a specially
acquired feature. Socrates’ remark is yet
another relevant fragment in the same
dialogue: "Eotiv &r movnpia pev mg 1o
KEPAAA10v, £€emg TIvog ETTIKANV Aeyouévn:
¢ & av maong movnpiag ¢0Ti TOvVaAVTIOV
nabog €xov 1] TO Aeyopevov UTO TV év
Aelpoig ypappatwv, [Pl. Phileb. 37c].
«This is a kind of vice, which receives its
name from a condition; a vice in general
usually involves a characteristic which is
the opposite of the condition mentioned in
the inscription at Delphi».

It is known that Socrates was a rational-
ist and somewhat an educator in ethics. The
term «evil» is also regarded from gnoseo-
logical and educational points of view in
«Philebus». It is typical of Socrates to con-
centrate «evil negativity» and «defect» on
the topic of ignorance, i. e. the absence of
knowledge. So, Socrates says: Kakov pnv
ayvowa kai fjv 8n Aéyopev affeAtépav E§tv.
[Plat. Phileb. 48c]. «Ignorance is evil and
we call it a condition of nonsense». The
term &yvola is interfaced inevitably with
the nature of evil in its semantics. It is an
unconditional axiom of Socratic ethics.
However, our concern is not the gnoseo-
logical and intellectual background of the
Athenian philosopher but his semantic
structure in the broad sense. «Evil» is not
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represented with traditional movnpia in
this particular fragment but with the word
«kakov». That is also quite common for
both Ancient and Modern Greek lexicon.
Socrates’ principle concerning the nature
of ignorance (&yvola) is lexically defined
through «xaxov» and «movnpia».

Plato developed a special, destructively
pragmatic aspect of evil’s harmfulness in
his mature years. If we look at the text of
«The Republic», this aspectisincluded into
the wide system of corresponding defects,
diseases and deviations. «Pernicious» na-
ture of evil is analyzed by Plato not only in
common terms of ethics and moral reflec-
tion but also in the domains of metallurgy,
medicine, carpentry and agriculture: Ti 5¢;
KAKOV €KAOTw T Kai &yabov Agyeig; olov
o@Oaipoig opBaipiav kai ovpmavil @
oopaTL VOoOV, alte Te ¢puaipnv, onmedova
e EVAOIG, xaAk(p 8¢ xai obnpy iov, kai,
6mep AEyw, oXeBOV TAOL CUPPUTOV EKACTQ
Kakov Te kai voonua; [Pl Resp. 609a]
«How about this: Do you say that there is a
special good and evil for everything, as for
example ophthalmia for the eyes, disease
for entire body, mildew for grain, rotting
for wood, rust for bronze and iron, and as
I say, there is a congenital evil and disease
for practically everything». It is worth to
mention another vector of Plato’s ethics,
which has not been studied so well yet. It
comes in the form of defectology that is a
special universal science. «Evil» possessed
extremely wide pragmatics during the ar-
chaic era. It was stretching out far beyond
modern ethical premises.

And further on: To oVuguiov d&pa
KaKOV €kAOTOU kai 1] movnpia €kaoTtov
ATOAVOLY, 1] €L U1 TODTO ATOAEL, OVK AV
&Ao ye avto én Sragpdeipeiev. OV yap 10
Y€ &yaBov ur moté TL amoAéor), ov8e av o
pnte kakov pnte ayadov. [Pl Resp. 609b]
«It means that each thing is ruined by evil
peculiar to it but if evil is unable to ruin
the thing, nothing else will destroy it. The
good will ruin nothing, of course. Some-
thing cannot be pernicious if it is neither
good nor evil».
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Semantics of tovnpia transform com-
pletely from typical psychological and
spiritual to corporal and material defects
as well as pathology in «Hippias Mi-
nor»: «XwAegia 8¢ modav ovyl movnpia
Kai aoynuoovvn éotiv;» [Pl Hp. Mi. 376
d], where Socrates asks: «Isn’t lameness
an ugly defect»? In this case evil acts as a
physical deformation of the impellent sys-
tem. This image of movnpia is very charac-
teristic for the Greek thought. It is repro-
duced repeatedly in various texts.

IMovnpiaisapplied asdeficiency, perver-
sity and «evil» in terms of an eye decease in
«Hippias Minor»: o0 movnpia 6@Oaiudv;
[Pl. Hp. Mi. 379d]. Evil is not presented as
a defect of the soul only. It also refers to
physical phenomena and subjects. As we
find it in Plato’s passage from «The Repub-
lic», evil-movnpia is responsible for «per-
versity», «staleness» and literally «rotten»
food: Evvoer yap, fiv § éym, @ Iavkwv,
6mt o008’ VMO TG TV OV Tovnpiag,
f &v 1] aUT@V ékeivov, eite TOAAOTNG
gite canpodmg eite 1TIoobV ovoa, ovk
oiopeda Setv owpa amoAveBar-alN’ éav
HEV éumol) 1) avT@V movnpia TV ortiev
T COUATL OOUATOS LoxOnpiav, @riocopev
avtd O8U éxeiva VMO TG AUTOD Kaxiag
vOGOoU 000NGg AToAwAEvVAl: VIO 6¢ otV
sovnplag GV Gviwv &AAo Ov 10 ooua,
O ‘GAOTPIOV KAKOD WI] €UTTOu|0avVTOq
TO Zu@QuToV Kakov, ovdémote aflwoouev
Swa@OeipeaBar [Pl Resp. 609e]. «Think,
Glaucon that we don’t consider the body
has to perish directly from the spoiled
food, it doesn’t matter if this food is stale,
rotten and so on. And when spoiled food
causes a corporal illness, then we say that
the body perishes from the food but at the
same time from its own defect, in other
words from an illness. And as the food and
body are different things, we consider that
the body can’t be lost because of stale food
as long as this evil is foreign to the body
and won'’t cause evil peculiar to it». We see
here that tovnpia stands for certain func-
tional and subject-related unfitness of a
thing in terms of its main purpose. There-
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fore evil is concentrated as an obstacle
in teleological vector. And the nature of
that thing does not make any difference,
whether it is the soul, pieces of wool and
bread or a soldier. If there is a reason for
unfitness (an illness, a coloring defect, cal-
lousness, cowardice, absence of bravery,
etc.) then the whole functional set of de-
fects becomes evil leading the thing astray.
Transitive nature of evil is also interesting
in this remark. Namely, supernatural, ex-
ternal evil can resign to internal and be-
come immanent.

The subject of evil as a perversity varies
from its physical and material perspective
back to psychological in the 10th book of
«The Republic». It should be noted that
movnpia is evil itself or defectiveness lead-
ing to evil in this context: katx TOV avtov
Toivuv Adyov, v & éyw, éav pr) ompatog
;ovnpia YPuxr) Yuxng movnpiav o, pr
oTe G 1wpev VIO AAOTPIOV KAKOD &VEL
¢ iilag movnpiag Yuxnv amoMvodal, ¢
£1€pov kak étepov [PL Resp. 616a]. «On
the same basis if a body damage doesn’t
cause perversity of the soul inherent in it,
we are never able to recognize that the soul
perishes from external evil, except for its
own perversity: this kind of evil and evil
peculiar to the soul are different things».

Another important word form desig-
nating phenomena related to evil in An-
cient Greek is 10 kaxkov and its lexical de-
rivatives. If movnpia is related to xaxov,
then movnpia is more likely to denote
perversity from the semantic perspec-
tive, while kakodv stands for evil. However,
movnpia also expresses evil without kakov.
For example, Plato uses both kakov and
movnpia in «The Republic» combining
them or taking them separately at times.
So, considering preconditions of immor-
tality in evil context, the Athenian au-
thor writes the following: ovkxoUv OmOTe
und ‘O’ évog AMOMULTAlL KAKOD, MNTE
oikelov prte aAotpiov, dfAov dm avaykn
avTo aei ov elvan et 8 ael dv, abavatov
[Pl. Resp 611a]. «But if something doesn’t
perish from any of these evils, neither from
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its own nor from external then it is obvious
that it has to be something eternal. And if
it exists eternally then it is immortal».

It is remarkable that the category of
«defect» is lexically formed with both
movnpia and kakov in the Ancient Greek
language. For example, in Plato’s «Laws»
the Athenian answers Clinius’ question: Ap’
oiopeba, @ Bavpaote, ToUg TOTE, AMEIPOVG
OVTAG TOAAQDV HEV KAV TV KATX T o),
TOAMGV 8¢ Kai TOV évavTinv, TEAEoUG TTPOg
apetnv 1) mpog kaxiav yeyovevay; [Pl Leg.
679 b]. «But then, my friend, the men of
that time were unfamiliar with many bene-
fits that cities provided as well as with many
things that opposed those benefits. Can we
consider those people perfect either in vir-
tue or in vice?» In this case kaxiav acts as
an antonym of &petrv.

It should be noted that semantics
of 10 xakov could partly be adjoined
with paradoxical lexicon of Heracli-
tus, whose vocabulary has frightened
translators throughout centuries. Let us
take well-known Diels’s fragment 126b
containing Heraclitean criticism of Py-
thagoras as an example: «ITvBayopng
Mvnoapyov ioTtopinv fjoknoev avlpunwv
HAAIOTA TAVIWV Kal éKAEQUEVOG TaUTAG
TAG  OLYYPAQPAG ETOW0AT0  £AVTOD
go@inv, moAvuaBeinv, KakoteEXVINV».
[Diog. Laert. 8.1] «Pythagoras, the son of
Mnesarchus practiced questioning peo-
ple more than anybody else. And he cre-
ated his own wisdom by gathering various
scriptures, became extensively educated
and maliciously contrivable». The term
Kakoteyxvinv can be translated as «mis-
chievous art» or maybe as «contrivance».
The property of «bad» or «evil» (kako...)
lexically accompanies «téyvn» which is
the principle of skill and ability in this text.
AyaBov kai xakov tavtov, Heraclitus’
maxim about the identity of good and evil
contains xakov for expressing whatever is
«bad». xakov is an adjective here. It turns
into a noun 16 kakov when it is exposed
to substantiation and receives an article of
the neutral gender, singular (to).

Empirical and applied research

Antique usage of movnpia is remark-
able in application to the phenomena con-
nected with estimation of human character
and personal qualities in terms of adyna-
mism. Ilovnpia is characterized with lack
of character or cowardice in Ancient Greek
tragedy. Odyssey makes a remark in Eurip-
ides’s «Cyclops»: &v8peg movnpoi kovdev
0ibe obppayot [Eur. Cycl. 642]. «These al-
lies are unusable (cowards)». And further
on as Coryphaeus answers: 6t} 10 v@tov
TNV Qayv T OiKTipopeV Kai Tovg 6dovTag
éxPaleiv ov PfovAopal TVTTONEVOG, AUTN
yiyvetan movnpia; [Eur. Cycl. 643] «...and
so, am I a coward?»» However, it should
be noted that lack of character is not evil in
its Christian sense known from the Gospel
and the New Testament’s epistles. Indi-
vidual sluggishness in various vital aspects
cannot lead to evil as an active position.
This transition is not so obvious. That
means Greek tovnpia had a number of se-
mantic gradations including aspects unre-
lated to evil directly (for example, certain
features of character, functional properties
of objects neutral from the ethical point of
view.). These gradations were reduced in
NT’s lexicon. ITovnpia receives a strictly
defined semantic vector there.

We come across the same non-dynam-
ic perspective on movnpia in Aristophanes’
«Thesmophoriazusae». «Why is she still
alive even despite the dreary course of
events?» wonders Mnesilochus imitating
Elena’s role. An old woman uses movnpia
together with the noun «crow» in her an-
swer: «T@v kopakwv movnpia» [Aristoph.
Thes. 868]. That literally stands for «crows
hesitate» (the crows are slow, lazy). Thus,
we see movnpia as a form of dynamic lame-
ness, laziness and low mobility here. This
semantic aspect of evil projects it to the
sphere of platonic lexicon. It can also be
considered as a certain defect in teleologi-
cal order. Lameness, «evil» expressed with
weakness, lack of joviality or active tone
make the subject dysfunctional. This sort
of dysfunctionality may be ethically neu-
tral. Nevertheless, we encounter the same
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lexical and semantic version of movnpia,
the one that disappeared from the Greek
lexicon in the New Testament.

However, movnpia does not necessarily
stand for passivity, weakness and lameness
in Greek lexicon. Sometimes it gives way
to poneria that is an active intention or an
inclination. A particular criminal activity
such as plundering is shaped semantically
on the lexical premises of movnpia. For ex-
ample, we meet this term in plural with a
vocative article (& movnpot (thieves)) in
Aristophanes’ plays: @ movnpot, Tavni T
Sadi @puktovg okevacw [Hom. Il. 1331],
«Thieves! This torch will fry you!» It is
interesting to mention the fact that Slav-
ic «pronira» (sneaky person) ascends to
TIOVNPOgG, i. e. villain, thief, swindler. It is
definitely not a coincidence that the New
Testament’s lexicon refers to movnpdg
when it comes to «devil» or «the wicked
one», as it was noticed above.

The antique semantic vector of tovnpia
is also remarkable in the context of gigan-
tization and macro scales. For example, we
meet «great perversity» that may be «great
evil» adjoining to «great virtue» in Plato’s
«Laws». The Athenian answers to Clinius:
OvkoUV €€ éxeivav TV Srakelpuevov oUTtw
T VOVYEYOVEV 1MV CUUTTAVTA, TOAEIG
TE KAl TTOAITEION KAl TEXVAIKAL VOMOL, Kai
TIOMT) pév sovnpia, ToAr) 8¢ xai apetn; [
Pl Leg. 677a]. «<However such conditions
led to emergence of all present: states, state
systems, arts, laws; there was a great per-
versity, but also a great virtue». The similar
aspect of evil's increasing exponential dy-
namics is found in Aristotelian «Politics».
ITovnpia is mentioned there in relation to
an impetuously increasing defect: «&m & 1
sovnpia T@v avOpanwv &ANoToV, Kai TO
TPAOTOV PeV ikavov SiwPeria povov, dtav
& 1j6n 1o0T 1) matpov, ael deovian ToD
mAelovog, g eig amelpov ENBwatv» [Arist.
Pol. 1267b.1]. «Depravity of human beings
is so insatiable that only a couple of obols
is enough at first. And they always want
more as soon as this becomes an estab-
lished custom. And so it goes for all eterni-
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ty». It is interesting to notice the fact that
Aristotle uses «dmelpov» in this phrase.
It is a classical term introduced by Anaxi-
mander. It emphasizes that the defect is in-
creasing boundlessly. It is remarkable that
1 movnpia Tov avlpwnwyv stands for «hu-
man perversity» in Aristotle’s sentence. At
the same time, «1] movnpia» means simply
«rage» or «evil». So, Aristotle comes up
with somewhat a proverb in «Rhetoric»:
WOTEP YAP 1) MAPOULA, TPOPACEWS Seltar
puoévov 1 movnpia [Aristot. Rh. 1373a]
«Evil-doing needs only an excuse».
Plotinus adds a new semantic vector to
the case. He differentiates movnpia from
lexical derivatives of kakov. We meet per-
versity of the character (;ovnpia 8¢ 1j6ouvg)
separately from the special lexical con-
struct denoting evil in the «Third Enne-
ad»: movnpia 8¢ 10ovg mapa Bedv dviwv
g av 800ein; kai 6Awg Goa Aéyovral
S180van kakax kakovpevol, Tt vvovot kai
6T VO YRV PEpovTal, Womep S1APpopov T
TACKOVIWY, i TPOG T)UAG SUvVolev, AN ovk
&el 7l opaipag ovpaviag PepopLvov Kai
PO TNV YAV TIV avTV EXOVIOV OXEOLV;
[Plot. En. III 3 p1]. «How to explain per-
versity of the character caused by the stars,
in case they are gods? How come people
are able to assume that evil comes from the
stars... and they still say it is so. Stars are
evil due to their recess and when they stay
underground as though something out-
standing happens to them when they set,
as we see it that from our point of view».
We come across such fundamental eth-
ical concepts as perversity, injustice and
sin as they show up together in a rather
small fragment by Plotinus: AM ei xaAég
TavTta Afyetal, g &v € movnpia; Tod &
&Swia; Apaptia 8¢ mov; [Plot. En. III 3h 2].
«But if it is said so perfectly why does
perversity exist after all? How about in-
justice and sin» And further on «why are
those beautiful individuals capable of
injustice and sin? Ildg yap éom KaAQG
YWVOLEVOV ATAVT®V ASIKEV 1] apaptavev
TOUg TO0UVTAG; AuapTave means lit-
erally «to do something wrong», «not
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to correspond with the purpose» here.
Whereas a8ikeiv from adikéw has a simi-
lar sense, namely «to do something wrong
or be wrong, unfair».

It is also interesting to mention overlap-
ping of evil and blindness in Origen’s works.
We find semantics of evil and the idea of ar-
rogance similar to the NT's ethical invec-
tives in his book «Against Celsius»: TupAov
Yap T éotiv 1) movnpia kai fovAopévn wg
lOYLPOTEPA TOD YpewV VIKAV avTd. [Orig.
Con Cel. Lib. I, 61,3] «...Evil is connected
with blindness; it feels even stronger than
destiny». There is no doubt that blindness
(TuvpAov) has mental rather than physical
sense here. We face a spiritual disorienta-
tion in this case. It is the one that refers to
values and composes an essential property
of «evil», according to Origen.

Origen uses the term sovnpia in con-
nection with questions of ethnic history.
It is more likely that «evil» or movnpia
stands for cunningness and slyness in this
particular context: Ovkx &v yap movnpia
Kai payyaveia 6lov €0vog cuvéotnoav,
UmepPav pév ov povov aydipata Kai o
Ot avBpotwv iSpupéva dA X xai maoav
yevntiv @uotv, avapaivov 8¢ mpog Trv
ayévntov 1o Beov T@v SAwv apyrv. [Orig.
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Con Cel. Lib. I, 6,51] «Slyness and sorcery
could not actually shape the whole nation
that gave up worshipping not only statues
and human handwork, but also any liv-
ing being ever created and turned to God
which is the eternal origin of all things»
(ayévntov). This semantic layer is certain-
ly the major one in the NT's terminological
tradition of evil.
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