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Abstract. The present article is devoted to the study of the reflection of language picture on translation. This
work points out thata translator must overcome the cultural conflicts in finding equivalents of words or phrases.
The most important problem which is studied in this article is how to find lexical equivalents for objects and
events which are not known in the receptor language because background knowledge of the new culture often
helps learners to understand better what is heard or read in the foreign language. In this investigation different
ways oftranslation of Uzbek cultural words into English have been studied. It is pointed out that learning the
semantic structure of words can reveal specific features of language world picture of the non-related languages
in translation and the peculiarities of language world picture of these languages.
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One of the main tasks of the educational
program is teaching foreign languages with
the help of introducing foreign cul-
ture.Language world picture is the reflection
of different cultures and mentality. It is the
reflection of historical development of the
people in the language. Language is the mir-
ror which stands between people and the
worldpicture. Therefore the educational sys-
tem has the task to train the students to cul-
tural, professional and individual communi-
cation with the representatives of other social
structure, social traditions and language cul-
ture, because in translation from one lan-
guage into another two cultures collided and
influence the precise translation.

The problem of language world picture
attracts interests of many linguists. Many lin-
guists wrote about language world picture
(Humboldt W [1], Sapir [7], Whorf,
V. Maslova [4], V. N. Teliya, Ter-Minasova
[8], Larin, Y.V. Apresyan, G. V. Kolshanskiy
[2], O. A. Kornilov [3], Mildred L. Larson
[10], G. A. Brutyan, S.A.Vasiliev, M. Black,
D. Hime, Sh. Safarov, D. U. Ashurova,
A. A. Abduazizov, I. Gafurov, Musayev K.
and others). However reflection of world pic-
ture on translation of texts of non- related lan-
guages, particularly from English into Uzbek
has not been adequately investigated yet.

Linguists underline that every language
has unique picture of the world and a transla-
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tor must arrange his or her translation in
equivalence with its picture. Here we observe
the specific perception of the world fixed in
the language. Language gives knowledge
about the world because the objective reality
is fixed in the language, we see the conceptu-
alization of the world in it, characteristics of
the given culture.

W. Humboldt wrote that “different lan-
guages serve for nation as organs of their orig-
inal thinking and perception” [1] National
originality of language world picture is exam-
ined by the historical developmentof lan-
guages, culture, customs and traditions, the
way of life. Moreover, according to W. von
Humboldt, each language has some definite
worldview. The people create their unique
worldwhich surrounds themin their own.

He says that the people understand world
picture with the help of their language, they
have knowledge about the world with the
help of their language. Humboldt’s idea
about language world picture can be used in
translation too because word for word trans-
lation distorts the main content of the mes-
sage. It is necessary to take into the consider-
ation the way of usage of words and phrases
by the people speaking the language. Really,
people in their own way see the variety of the
world, in their own way name the picture of
the world.
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The Sapir—-Whorf hypothesis stated that
“the way we think and view the world is de-
termined by our language. Instances of cul-
tural language differences are evidenced in
that some languages have specific words for
concepts whereas other languages use several
words to represent a specific concept. For
example, the Arabic language includes many
specific words for designating a certain type
of horse or camel. To make such distinctions
in English, where specific words do not exist,
adjectives would be used preceding the con-
cept label, such as quarter horse or dray
horse” [7].

Sapir-Whorf argued that language and
mode of thinking are closely interconnected.
If the world is the interaction between man
and environment, world picture is a result of
the processed information about the person
and environment» [7]. The representatives of
cognate linguistics also say that our concep-
tual system, reflected in the form of language
picture of the world, depends on physical and
cultural experience and connected with it.
Language world picture doesn’t comparable
with other special world pictures (chemical,
physical and etc.), it precedes them all and
forms them, because a person can understand
surrounded world. The translator can do his
translation precisely only when he or she be-
comes aware of the world picture of the for-
eign language. Background knowledge of a
translator about the culture of the people
speaking the language often helps to do ade-
quate translation. Therefore it is necessary
for the future interpreters and translators to
know the history, customs, traditions, culture,
and way of life of the people who speak the
language.

The world picture is found in the mean-
ings of different words and word combina-
tions. Learning the semantic structure of
words we can find the specific features of
language world picture of the non-related
languages in translation and the peculiarities
of language world picture of these languages
are clearly seen.For example: in the connota-
tive meaning of the words “sun” and “moon”
express positive characteristics of people in
different languages. The people who live in
the North understand the meaning of the
word as the source of life, joy. The people
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express their joy, pleasure using the word”
sun“ (“Moé coanvuuxo — my sun”) In the
Southern countries the same connotation may
be expressed by the word “moon”

There are a number of reasons why meta-
phors and similesare hard to understand and
cannot be translated word for word. First of
all the image used in the metaphor or simile
may be unknown in the receptor language.
For example, a simile based on snow would
be meaningless to people who live in some
parts of the country where snow is unknown-
but in English it is possible to use the word
“snow” as a simile: | washed my clothes
white as snow. In a language of the Southern
countries it is accepted to say in this case: |
washed my clothes white as seashells or as
bone. In Uzbek: Onnox naxmaoex xunub xup
roeoum — | washed my clothes white as
cotton. The sentence he is a pig does not in-
clude the point of similarity. In some cultures
a reference to pigs would give the idea of
dirty, but in other cultures it means one who
is a glutton and in other culture it means
someone Who doesn 't listen to people. In Uz-
bek it is used in the meaning of fat (V cemus
— means he is fat). In English and Uzbek
green eyes have negative connotation but in
Russian it is used in positive connotation
(royOble T71a3a — Kak MOpe).

When the point of similarity is not stated
it is often difficult to translate. For example:
the sentence He is an ox has various mean-
ings in different languages. In one language
it is used in the meaning of the characteristics
of an ox as strong. This makes it very diffi-
cult to translate it. In another culture it means
unintelligent person. Like this John is a rock
may mean differently in different cultures: he
is still, he can’t talk, he is always there, he is
very strong or He is sheep has various mean-
ings from one cultures to another: long
haired man, a drunkard, a person who
doesn’t answer back, one who just follows
without thinking, a young fellow waiting for
girls to follow him, one who is very calm.

If the similarity is not made clear the
translator must give careful consideration
whenever a metaphor is found in the source
text. In intercultural communication it is nec-
essary to take into the consideration the pecu-
liarities of national characteristic features of

Filologické védomosti N1 2016



the communicants, the specific emotional,
national properties of their thoughts.

Though emotion is a universal semantic
component, in every language it has cultural
properties too. For example: there are more
diminutive and caress, endear suffixes in
Russian than in Uzbek and English. Forex-
ample: «3éprviiurxo moe, douywra! Ilpueny-
UWEHHO 36€eHela mamb. — l[eemoqek MOL?, He
yxodu, Tanwowrxa! I'nans, mos kpacomywxa,
omkpou enasku. Onomuuce owce! [anywxa
Masl YepHoliasas...za 4mo ofce, zocnodu?»
(M. A. llonoxoB «Tuxuii Jow», ctp. 76).

In English: “My little one, my little
daughter, she groaned, — my flower, don 't go
away, Tanya. Look, my pretty one, open your
little eyes, and come back, my dark-eyed dar-
ling! Why, oh lord? (M. A. Sholokhov “The
peaceful Don”, p.76).

In Uzbek: “menunz orcascorcucunam,
MeHUuHe KuzeuHam, 0ed y uuenaou. Menune
eynum, kemma, Tausa. Menea kapa, ey3anum,
HCAHCIHCU KyVS‘LIHZHu oy, xaﬁm MEHUHZ Kopa
Ky31u kaopoonum! Huma yuyn, 3 Xyoo!”

It is necessary to stress the fact that dif-
ferent languages have different concentra-
tions of vocabulary depending on the culture,
geographical location, and the worldview of
the people. In the countries where agriculture
is highly developed we find a great concen-
tration of vocabulary that has to do with agri-
culture. Britain is an island surrounded by
water therefore in English there are a lot of
water, fish, and marine-related idioms. Such
as weak as water (fragile), drink like a fish
(booze), to miss the boat (missed opportuni-
ties), all at sea (a loss) etc.

Another most difficult problem facing
translators is how to find lexical equivalents
for objects and events which are not known
in the receptor language. They are called cul-
tural words and phrases. If a word or a phrase
is unknown in the receptor language the
translator must find the ways of substitution
without distorting the meaning of it.

Our investigation showed that Uzbek cul-
tural words may be translated into English by
the following ways:

1) by means of modification: ¥V orua
emoka- he is eating a fruit called olcha; he
is doingvoluntary and joint public work
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called khashar; V cymanax emoxna- he is eat-
ing the main dish of the feast called sumalyak

2) by means of description of form or
function: the queen of the UK came to India-
the woman who ruled the UK came to India;
Kenuncanomra xymumnuk xeaumau- many
quests came to the bride ‘s greeting called
kilinsalom;

3) by means of descriptive translation:
Pamaszon xaumnaga S”366KI/ICTOHJII/IKJ'Iap uira
Oopmaiiauaap , nam osaauiap.-the people of
Uzbekistan do not go to work and have a rest
in Ramadan-Khait which is a holiday of
moral purification and spiritual revival;
HuKoXJa KeJIWH Ba KyEeB KatHamiau- the bride
and the bride-groom participated in nikah
which IS a religious wedding
Ceremony;MaﬂaKaﬂu ownasroxkopu
oaxonanaou, uynxu 100 ea 200 ooamea 6uma
KO030HOA nanos mauépraul ocoH smac — an
experienced oshpas ( a man who prepares
national meal) is appreciated because to pre-
pare pilav ( a national dish) for 100-200 peo-
ple in one kasan ( a national crockery which
is used for preparing national meals) is not a
simple work.

4) by means of comparison:
V36exucronna mycuyanap smaiiam- Musi-
chas, birds like doves, live in Uzbekistan;
Men eymmauu numupaonamasn- | can pre-
pare gumma like patty in England.

Thus, a translator must be not only a bio-
linguist but also a bio-cultural. Intercultural
communication and translation are indivisi-
ble. Translation is the variety of intercultural
and inter-language communication. It is nec-
essary for an adequate translation to under-
stand the difference between language and
world language picture and be able to apply
them in the process of translation.
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