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Abstract. This article examines the interconnection of the marginal phenomenon and the ethno-cultural envi-
ronment. The marginality institute is presented as a national mentality stereotype and an important tool for com-
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Marginality is a new concept in the scien-
tific field. The phenomenon of marginality is
presented by the function of person’s separat-
ing from a society and newly introducing.
Therefore, it is expressed as a person's ability
to carry out some social-psychological func-
tions in the group. When speaking about
marginality, it is necessary to refer to the spa-
tial characteristics of the observed phenome-
non or object. Marginal phenomenon implies
combining with a central or universally rec-
ognized phenomenon. In other words, it can
be considered marginal only to the extent that
it is centrifugal in the ideology, religion, cul-
ture of the given society. "Central” — "mar-
ginal” binary contrast does not imply a
"good" — backup of "bad" contrast. It is more
likely to imply the existence of any hierarchy
whose centrist and centrifugal forces can be
somehow a result of some extent
consciousness or the weakening of ideologi-

cal and religious forces. In this regard, the

following types of marginality are identified:

e marginalization of inferiority, which is
formed mainly in the case of shadow
identity,

e triumphal marginalization aimed at sepa-
rating from the culture, contradicting and
even creating an identity socio-cultural
center.

These varieties can also complement one
another and treat the same phenomenon. In
the religious context of this phenomenon, we
can see sectarian persons or persons with a
divine grace. In contemporary psychological
and ethnological literature, parallels can be
seen in the studies of archaic forms of chang-
ing consciousness. The fact that these forms
are "changed"”, "unusual” already suggests
the symbolic parallels of the term "marginali-
ty." The socio-psychological study of the
marginal person also involves the examina-
tion of the status of a person who is "separat-
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ed", "out of order" from the usual order and
rule [7].

Marginality defines individuals who are
in the outskirts of society: they have been left
behind or could not be included in the public
information field. This status continues until
their problems are accepted by the public.
After appearing in the public information and
socio-psychological field, marginal persons
become a part of the society — from national
or other minority to the crowd. Consequently,
marginality can be understood as a phenome-
non defined by the external community. Mar-
ginality is a dynamic phenomenon; it depends
on the forms of interaction with the communi-
ty. Therefore, marginality is a sphere that has
not turned into a society yet. Almost all this
can be explained by the negative interpreta-
tions of marginal persons and marginality
when margins are more often characterized by
negative attributes than positive. In other
words, they are predominantly represented by
what they are and how they should be, with
their current characteristics [1].

Here it is important to identify the per-
son's self-consciousness, his I-image percep-
tion and, in general, the revealing of a per-
son's identity as a powerful lever in the char-
acterization of marginal outlook and interac-
tion with the surrounding social environment.
In other words, when talking about a margin-
al person, we are talking about marginal
identification, during which the identity of a
marginal person is formed. As we can see, a
marginal person realizes himself with the
help of external means.

Marginal societies are very sensitive to
language impact and can form a marginal
language. Many marginal groups are known
for their artificial or stylized dialects, which
is a vivid fact of formulating a worldview
through linguistic perception. And if the use
of language is so important to marginalized
individuals, it can not be independent of the
social environment. Even in the case of
shaped self-thinking and perception of the
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world, a marginal person can be perceived
only through his communication with the
outside world. The societies that gave the
marginal an opportunity to assimilate have
also acquired leverage in the global commu-
nity. They work against marginal groups and
self-denominational processes, limiting the
isolation of their social environment. Alter-
natively, the development of separatist
tendencies can not only create alternative so-
cieties, but also endanger the integrity of the
original marginal infrastructures.

Marginal culture is a form of cross-
border, transitional culture that falls within
the boundaries of historical-cultural epochs,
world outlook, language, ethnic or other sub-
cultures. Marginal culture is characteristic of
contemporary cultures. It is no coincidence
that the term "marginality” was brought to
the scientific platform in the 20th century,
even though the marginal person, the mar-
ginal lifestyle was presented to some extent
in the previous centuries. Major social events
in the 20th century expanded the number of
historical national and cultural boundaries,
and scientific-technical and informational
revolutions contributed to the rapprochement
of European, American, Asian and African
cultures [2].

Different social, psychological, political
and other processes contribute to the emer-
gence of cultural marginality. Of these, the
following are particularly significant:

1) Urbanization, thanks to which the tradi-
tional regional, local and family ties are
weakened, transformed or distorted by a
traditional social hierarchy,

2) Increasing the activity of ethnic minori-
ties, which, of course, enriches the whole
picture of the world, but complicates the
local relationship,

3) The development and change of means of
production from the rugged organizations
of machinery production in the large
groups to the flexible organizations of
small groups as well as the activities of
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non-formal and non-governmental organ-

izations played a great role in the culture

of the 20th century which relied primarily
on marginal groups of the population.

Thus, the term of marginality, although
rapidly spreading in scientific literature, re-
ceived a negative estimate. The phenomenon
of marginality was often given a tendency to
strangulation, cultural disadvantage. The rea-
son can be found in the ideology of national
and cultural values: if a person does not ac-
cept the cultural attitudes acceptable to the
community, he / she is left out of them, he /
she is marginal.

In part, this interpretation of the term is
explained by the literal translation of the Lat-
in marginalis, "on the edge". From this point
of view, culturally, the idea of carriers of al-
ternative socio-cultural values has been
found in those who have been rejected by
this culture. However, "marginal” does not
necessarily mean a culturally disoriented in-
dividual. Often he is at the crossroads of dif-
ferent cultures and creates some ethno-
cultural borders. A striking example of such
a margin is the composer A. Schnitke who,
despite his Russian roots, wrote in the spirit
of German music and emphasized the exist-
ence of these two cultures in his works [11].

It is also worth mentioning that, along
with ethnically diverse and unique works,
there are also those whose ethnic and cultural
identity is difficult to identify. Such are the
avant-garde interpretations of Schonberg,
A. Vebern, P. Bouleza and J. Cage. Such ex-
amples can be found in the art of painting
and sculpture.

Here you can rightly talk about a special
artistic-esthetic phenomenon, which is of arti-
ficial and marginal origin. In this sense, the
presence of universal values is expressed in
cosmopolitanism. In such cases, the belonging
of the artist or culturologist to the culture of
the world is not mediated by ethnic culture.

Theory and analysis

In the contemporary world, culturally in-
tegrated formations are more prominent in
the context of the evolution of civilization,
the accelerated growth of communications,
the diffusion of international processes, the
increasing migration of peoples, and the in-
terpenetration of cultures. In other words,
integration processes are developing along
with the differentiation processes, which in
some way neutralize national differences in
culture. This is historical phenomenon that is
presented in the form of marginal phenome-
non, when a person can not attribute himself
to any particular culture. There are many
cases when a person is not rooted in the cul-
ture of his ancestors (including his native
language, customs and traditions), and has
been successfully involved in another cul-
ture. In this sense, it is expedient to go above
all negative prejudices towards cultural mar-
gins and to accept it as an existing fact.

Among the manifestations of social mar-
ginality can be distinguished in the contem-
porary art, the term "Outsider Art", which
was introduced by French artist Jean Dubuf-
fet (1945) [3]. It included social and psycho-
logical margins (mentally disabled people,
people with disabilities, prisoners, fortune
tellers). Their works are not entirely depend-
ent on the cultural borders, they do not dis-
tinguish between real and fancy forms and
are not subject to professional / accepted
rules in art. German psychiatrist Hans Prin-
chorn's "Artistic creations of people with
mental disorders " (1920) and Schweitzer
Psychiatrist Walter Morgenthaler's
Monography "A person with mental disorder
as a painter” (1921) had a great impact on the
concept of Outsider Art.

Therefore, marginality of culture is
viewed in two opposite contexts: a complex
of socialization and de-socialization process-
es, which interconnects between the Center
and the Periphery [13].
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In the context of increasing mobility
trends of the population and rapprochement
of different ethnicities and cultures, for-
mation of many border areas occurs. New
identification formats and extraneous fea-
tures appear. By making their own culture
more rich and diverse, they make culture
more amorphous where intra- and inter-group
communication becomes more difficult. In
contemporary conditions, social contradic-
tions often adopt national or religious tones
which make it more urgent to study the cul-
tural marginalization. The problems of mar-
ginality as a phenomenon of the 20th century
have been expressed in the works of the fol-
lowing thinkers: A. Doughemie, R. Merton,
E. Hughes' writings about socialization pro-
cesses by E. Giden, N. Selzer, N. Luman,
A. V. Mudrik, and I. P. Popova. For the first
time, R. Park studied the cultural point of
view of this problem, thanks to which the term
"marginality” came into the scientific field.
Later on, the question of marginality was ad-
dressed to E. Stowwingst, D. Jerman, R. Fer-
guson and others. The prominent culture crit-
ics of the 20th century, K. Mangeym, H. Or-
tega-gasset, N. Berdyaev and others, fre-
quently, viewed marginality in a negative or
hidden way as O.

Schpengler and P. Sorokin [13]. It can be
said that in modern culture the problem of
marginality is not given proper attention.
Two main directions of marginality study
were highlighted.

1) American direction / R. Park,
E. Scott, whose representatives view the
marginality in the context of interethnic, na-
tional and racial relations, presenting it with
positive tones as the features of a marginal
personality such as aggravation, flexibility,
success and communication development.

2) European direction / K. Jaspers,
O. Schpengler /, whose representatives nega-
tively view this problem by presenting it as a
result of urbanization, popularization and de-
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cline of traditional culture in the socio-
historical context [14].

Thus, the first approach to studying mar-
ginality is the cultural peculiarities of ethnic
and other minorities, migrants, and in the
second case, the culture of the lower layers of
the society, as well as marginal phenomena
(holidays) their attributes (alcoholism, gen-
darmerie, etc.). The peculiarity of the cultural
study of marginality is the research of self-
consciousness and personality identity that
are covered in a broad socio-cultural and his-
torical context involving social mobility.
This point of view can contribute to the
above two approaches’ (sociological and cul-
tural) combined observation.

Let us examine manifestations of margin-
ality in different spheres of culture according
to O. Schpengler's main work. He separates
several types of marginality: 1) cultural an-
tipodes, such as barbarians, slaves, unbeliev-
ers, immunities; 2) others, such as migrant
ethnos (Jews in Western Europe, Greeks and
Armenians in Eastern Europe and); 3 / pro-
fane (secular, unmanaged antipode) which is
often identified by ignorance or atheistic
moods; 4) the crowd and urban poverty that
are perceived negatively as a side effect of
civilization and a source of revolutions and
other social crises.

All these marginalities refer to the "cul-
tural suburb”, which is differentiated or op-
posed to the "center". In other words, the
listed types differ in their degree of contrast
to the Center. These traditional forms have
been complemented by appropriate culture
phenomena reflecting national and time-
specific features.

Interestingly, M. Pilyaev's book, "Won-
derful cranks and originals,” refers to some
groups of marginalized individuals in Rus-
sian culture from the 18th-19th centuries
[12]. He lists marginal persons who can be
presented in the following groups:

1. Military type / exaggerated, strict order
and rule /
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2. Folk type / exaggerated luxury, hospita-
ble aspiration or, conversely, extreme
stinginess/

3. A noble type / exaggerated imitation of
the high culture, high society/

4. Type of strangers / foreigners, especially
those of very different cultures such as
Arabs, Indians, Caucasians, imitation/

5. The denial of religious / secular rules and
power by the followers of the official
church, as well as by the sects,

6. Members of esoteric / secret organiza-
tions, masons, “city crackers", permanent
presentations of holidays, festivals, fairs/.
Marginalities listed above must be sup-

plemented by participants of both universal

(revolutionary) and private (rural) move-

ments, along with foreign-migrants (type 4)

as marginal social forces capable of strength-

ening their influence on the society. Alt-
hough marginal groups are less influential,
such as the gradual transformation of the

Czarist marginal status in the 20th century

along with conservative stances, and preser-

vation of cultural identity, which can be

viewed as one of the assimilation processes.
In general, the marginalization sphere is

enlarged on the moral-ethical basis of culture

(from Hedonism to Asceticism) and is a con-

sequence of imitation of authority or center.

This form of marginalization is qualified as

secondary marginality and is considered to

be the most marginalized form of the center,
as it is characterized by imitation of the latter
and not the opposite. And the primary or ab-
solute form of marginality is the opposite of
the society, which is characterized by opposi-
tional tendencies. The differences between
these two types of society include all the lay-
ers of the society and are centered on sociali-
zation, concentration, and centrism / decen-
tralization, decentralization. The importance
of this difference is clearly demonstrated by

Gourin as a whole of the field of entertain-

ment and holidays, to be honest, without tak-
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ing into consideration their focal orientation
as a government licensed and controlled
events. Meanwhile, there are two socio-
cultural trends, both centrist and centrifugal.
Hence, as a result of the weakening or elimi-
nation of cultural centers, the "cultural out-
line" increases, leading to cultural marginali-
zation. The course of contemporary history
can be characterized by the same tendencies
when a global image of globalization and
migration weakens and even disappears from
the cultural center — borders of outer areas
and conditioned by cultural decentralization.
This process often leads to the growth of
secondary, cobbled marginalization, which is
based on external, imitation, unlike the pri-
mary, structural marginality existed in each
society (ethnic and other minorities, unem-
ployed, etc.), and cultural directions and sub-
cultures. E.Gidens rightly points out the style
of science in the field of proper attention to
the study of phenomena of socialization [5].
N. Luman considers that incomplete studies
of the processes of socialization are the result
of identification and confusion with the so-
cialization process [8]. Meanwhile, the key to
deeply exploring the field of marginalization
is, first and foremost, the clear definition and
distinction of these two processes, and, on
the other hand, the definition of marginality
under those processes. The latter, of course,
does not just come from socialism, but is a
unique field of society, which, in its exist-
ence, reveals the positive meaning of culture
as an alternative source of innovation. In ad-
dition, socialization is often part of the cen-
trifugal tendencies. Cultural marginality is
definitely not the only pathological phenom-
enon. This phenomenon involves both objec-
tive situations and subjective, personality at-
titudes, moral-esthetic orientations, or direct
referential intentions. To describe these pro-
cesses, Brice suggests using the terms "val-
uation" and "devaluation” (English "value™),
which are interpreted as “culturalization-
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socialization" terms. Indeed, socialism is ac-
companied by complete or partial de-
traditionalization of traditional concepts,
which is typical for structural marginality or,
in the case of centrally oriented positions of
entities with recourse. From here, B. Gross
emphasizes the cultural marginality as a
source of innovation, creativity and new po-
tential opportunities [6]. The study of these
processes requires an explanation of the con-
cepts of "center" and "outer space" that will
express their socio-psychological point of
view. For the first time, the sociological
model was used by an English sociologist,
E. Schiller, as an alternative to the power and
the crowd. The sociological-cultural point of
view of the aforementioned concepts has re-
vealed a number of authors. The term “cen-
ter-suburb” is derived from the power and
anomaly terms by K. Mangeym, through so-
cialization/valuation, desocializa-
tion/devaluation, by Z. Fried, the uncon-
scious, and Z. Bauman, by space and time
actualization [9].

There is a permanent exchange of values
between "central” or "traditional” or "super”
or "innovative" parts of culture. Under the
force of the center, the innovative is margin-
alized, receives a contradictory, often non-
destructive or nihilistic image characterized
by the deformation of traditional values.
Marginalization of culture is a dynamic pro-
cess, which, according to A. Oganov, occurs
in the following order: center / traditional
values / devaluation — valuation of outer
space — creation of alternatives, innovations —
self-centering through local centers or sub-
culture — a new identity of subjects [11]. It is
clear that socialization can also occur outside
the center, especially in multicultural com-
munities, but often involves the loss of tradi-
tion, heredity. And without that characteris-
tic, the person's identity is not complete.

Structural marginality is characterized by
rejection of the values of the center, in other
words, a denial approach to socialization,
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which leads to the identification of a person.
These phenomena have been examined in the
E. Sutherland's theory of Differential Associ-
ation [4].

The following methods can be used for
marginalization / devaluation: 1) European
Nihilism, Avangard Currents in Art, Under-
ground; 2) Creation of massive commercial
culture, expressed in center dynamism and
mobility, constant variation of streams,
styles, traditions and values; 3) denial, "re-
turn” to nature, as well as contradicting reli-
gious and spiritual values to modern civiliza-
tion; 4) stratification of society, behavior
personalisation as a new way of self-
expression; 5) psychological aspect, "Van
Gogh complex™ as a form of self-sacrifice for
the sake of creative and professional goals.

The traditional factor of devaluation (so-
cialization) socialization is social polariza-
tion of the society up to subculture (including
migrants and ethnic minorities). However,
according to K. Mangeym, the basis for the
centrifugal intentions should be sought in the
center. The socio-cultural crises that took
place in the twentieth century, the volatility
of the composition and quality of the elite
and borders between the states left a mark on
the development of culture [9]. Indeed, in the
liberal-democratic societies there is a weak-
ening of the traditional center, and for all the
strata of the society, transition is made to
open, accessible sources of information. In
this case, the commercial culture along with
holidays and other public events can contrib-
ute to the traditional cultural devaluation,
such as devaluing old traditions, and, on the
other hand, to create prerequisites for the
valuation of new socio-cultural phenomena.
Thus, the center and the outskirts intercon-
nect each other to create the opportunity for
the public to draw attention to the latter and
to unite the society instead of the former cen-
ter. Therefore, the main preventive factor of
this process of devaluation can be the state,
its institutions, legislative and other levels.
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The function of consolidating the society and
preserving traditional values also implements
the officially recognized religion in that soci-
ety with its structural and worldview content.
As a result, the sphere of marginalization di-
minishes, in the general socio-cultural space,
or, in the opposite, leaving the border, the
shadow sector. On the whole, marginality
can be defined in the following places in the
relationship between the socio-cultural center
and the outskirts: traditional center — elite
centers — local, peripheral centers (ethnic mi-
norities, diaspora) neutral, loyal outskirts
(marginalization) — non-divergent, decentral-
ized marginality (sub-cultures and spiritual-
creative entities) — exclusive (boundary) sec-
tor, at the border of cultures and equally in-
teracting with both. The marginalization or
subterranean division is considered to be the
limit of loyality or neutrality towards the tra-
ditional center, and the exclusive sphere de-
fines marginality from other cultures, as well
as the whole community, acting as an outer
boundary. The concept of the border in cul-
ture itself is characterized by mobility and
can be in different spiritual, social or cultural
spheres. In general, it can be stated that the
separation of the loyality limit allows talking
about extensive / centralized or limited so-
cialization. Thus, the place of marginality is
viewed in various cultural and social spheres,
subculture, centrally (socialization,
valuation) / centrifugal (desocialization,
devaluation) processes.

Thus, the marginal sphere is squeezed by
the traditional and numerous local centers,
and the development of loyality or neutrality.
At the same time, marginality is expanded
through devaluation and centrifugal process-
es, as well as active subculture activities that
play a role of smaller centers of alternative
socialization, as a result of which the outer,
exclusive boundary of marginalization is
gradually expanding as a result of asymmetry
of boundary elements. Thus, we see that the

Theory and analysis

theoretical characteristics of marginality are
quite substantial and consistent. Marginality
performs dual functions. It poses a threat to the
integrity of the society, and presents itself as a
potential-positive function in culture as a
source of new ideas, innovation, and art, as
well as new forms and styles. As common
people in the daily life become at the same
time intermediaries between cultural environ-
ments / on the one hand, spiritual needs that are
of utmost importance to the society and, on the
other hand, the value stances of adjacent or
foreign societies. Thus, the marginalization
frameworks are outlined in a person's concep-
tual, logical system, which is expressed
through the interconnection of the "environ-
ment — personality — environment" units.

From a methodological point of view, an
interesting approach to the study of the mar-
ginalization theory was used in the theory of
exchange. It is widely studied by culturolo-
gists, but requires a more psychological un-
derstanding. The marginalization mechanism
in its own way interprets in the exchange
model proposed by Moss, which reveals the
phenomenon of religious marginalization, the
obligation to take "grace" and the obligation
to compensate for it. For the sake of full and
harmonious existence, society needs the rep-
utation and support of “supernatural powers".
They regulate the behavior of the people and
the moral norms, in general, the spiritual life
of society. And marginalized persons, who
are in the logic of this model, unconditionally
acquire a certain weight and attitude to the
public. Here we encounter one of the most
complicated problems — the phenomenon of
social and psychological significance of this
phenomenon, according to which the exist-
ence of a marginal phenomenon answers the
spiritual needs of the society.

The foregoing clearly illustrates the prev-
alence of the marginalization institute, its
universal nature, and the crucial role of the
social actor and regulator.
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