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I. GNOSEOLOGICAL AND LOGICAL FUNDAMENTALS
OF SCIENCE

—_—

BO3MOXHOCTHU JECAKPAJIM3ALIUUA
I30TEPUYECKUX 3HAHUI

B. E. IlenbkoB Hoxmop ¢unocoghckux nayx, ooyenm,
beneopoockuii cocyoapcmeennulil

HAYUOHAIbHBILL UCCIe008AMENbCKULL

VHUBepcumenmn,

2. beneopoo, Poccus

Summary. The article analyzes the possibilities of an objective assessment of the reliability
of esoteric knowledge. It is known that this knowledge has existed for several thousand years,
and there is no doubt that there is some rational grain in it. At the same time, there is a lot of
subjective and unscientific. The author proposes to conduct a pure experiment and identify
any correlations between the theoretical calculations of esotericists and practical experience,
while the conditions of the experiment are such that the researcher will not be able to influ-
ence the subject.

Keywords: esoteric knowledge; desacralization; paradigm; scientific revolution; parascience;
rationalization of knowledge.

B nacrosmiee Bpems B 0011ecTBe HaOJI01a€TCs PE3KUI BCIUIECK MHTEpeca
K 330TEPUYECKUM 3HAHUSM (ACTPOJIOTHS, XUPOMAHTHUSI, HyMEPOJIOrus u mp.). B
HAy4YHOHM cpene K 3ToMy (DEeHOMEHY OTHOIIIEHUE HeolHO3HayHoe. YacTh uccie-
JIOBATEIIEN pacCMaTpPUBAIOT 330TEPUKY Kak NapaHayky [4; 5], Apyrue mblTaroTCs
HaWTU BO3MOXHOCTHU PallMOHATU3AIMHU 330TEPUUECKUX 3HAHUM [2; 3].

OnHYUM U3 TJIABHBIX HEJOCTAaTKOB H30TEpHU3Ma SBISETCS TOT (DAKT, UTO
naHHas wHGOpMalUs pacCMaTpPUBAETCS KaK TailHasi W JIOCTyMHAas TOJBKO IS
MOCBSIICHHBIX, YTO HE TMO3BOJISICT OOBEKTUBHO €€ OIEHUTh, U HU OJHMH acTpo-
JIOT, XUPOMAHT WM HYMEPOJOT HUKOTJIa HE YKaXKE€T OOBEKTHUBHBIC OCHOBAHMSI
cBoux Teopuid. Kak npaBwWiio, HIET CChIJIKA HA THICSYEIECTHUN OMBIT, HAKOILJICH-
HBIN 32 MHOT'O TTIOKOJICHUH, YTO SIBJISETCSl OJJTHUM U3 MPU3HAKOB MapaHayku. [Ipu
ATOM JIOCTATOYHO YacTO UAET OOBUHEHHE ONIMOHEHTOB B OTPAHUYECHHOCTH U He-
’KEJIAHUEM BBICITYIIIATh MHEHUE, TPOTUBOIIOIOKHOE UX COOCTBEHHOMY.

Bwmecte ¢ Tem, Henb3sl HE COTJIACUTCS, YTO PAIIMOHAIBHOE 3€PHO B MOA00-
HBIX YYEHHUSIX MOXKET CYIIECTBOBAaTh. bonee Toro, BCsi HCTOPHsI HAYKHA TOBOPHUT O
TOM, YTO HOBBIC UJEU NTPOHUKAIHN B YUCHYIO CPEy C OOJIBIIUM TPYIOM, BEJb 1O
T. KyHy siBlIcHUS, HE BIHCBHIBAIOIIMECS B COBPEMEHHYIO HAYUYHYIO NapaJurmy
OOBSBIISIOTCS aHOMAJIBHBIMH U, Yallle BCETO, UTHOPUPYIOTCSA HAYYHBIM COOOIIIe-
CTBOM JI0 T€X MOP, MTOKa IOCTATOYHO OOJIBIION TIACT IMIUPUUECKUX JTAHHBIX HE
3aCTaBUT MEPECMOTPETh OCHOBBI apagurmsi [1].
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[Ipexxne ueM CTpOUTh KaKue-TMO0 TEOPUH, HEOOXOUMO yJIOCTOBEPUTHCH,
YTO B 3MIIUPUYECKHUX JAHHBIX HAOIOAI0TCS ONpeAeSIeHHbIE KOPPENIAINU U 3a-
KoHOMepHOCTH. Ecnu Takol (pakT OyJeT ycTaHOBJIEH, MOKHO KOHCTaTUPOBATh,
YTO CYIIECTBYIOT KaKHE-TO HEU3BECTHBIE (PAKTOPHI, 00ECIEUNBAIOIINE JAHHYIO
cBs3b. Torna MoxHO OyzieT 3TU (PakTOphI BBIIBUTH M MIPOU3OMIET JIecaKkpanu3a-
1IMs 3HAHUM, U TAMHOE CTAHET SIBHBIM.

Paccmorpum onMH M3 BO3MOXHBIX BAPHUAHTOB JIECAKPAIU3ALUU 330TEPU-
YECKUX 3HAHUS HA NMPUMEPE Pa3IUYHBIX TOPOCKONOB (ACTPOJIOTUYECKHUX, HyMe-
ponoruyeckux u ap.). Kak npaBuso, Takue ropoCKoOIbl COCTABIISIFOTCS B IPUCYT-
CTBUM 3aMHTEPECOBAHHBIX JIMII, U B IPOLECCE OOIIEHHs COCTABUTENb TOPOCKOMNA
BHHUMATEJBHO CIEIUT 3a peakIMedl CBOEro codecelHHKa U KOPPEKTHUPYET €ro
XapaKkTEpUCTHUKY YK€ B IIPOLIECCE COCTABJIEHUsA ropockoma. B TtakoMm ciydae
AKCIIEPUMEHT SBHO Oy/E€T HEUUCTHIN, U TOBOPUTH 00 OOBEKTHUBHOCTH B TMOJ100-
HBIX CUTYallMsIX BECbMAa COMHUTEIBHO.

[TpoBonumcs Takoi 3KCHIEpUMEHT: B 0HOM KomHaTe coopanu 100 Ckop-
nuoHOB, a B apyroit 100 TenbiioB (3TH 3HAKM MPOTHUBOMNOJOXHBIE). BceM um
npoYuTaId ropockor CKOpNHOHA, HO BO BTOPOM IpylIe CKa3aliH, 4TO 3TO Fopo-
ckon TenproB. Cpenu CxkoprioHOB 93 yenoBeka cka3aiau, YTO TOPOCKOI UM CO-
OTBETCTBYET, cpeau TenpnoB — 92. Takyro pa3HHIy HENb3s HA3BaThb CTaTUCTH-
yecku 3HauuMoil. CoBnajieHrs HaOJII0IAI0TCSl TOJIBKO MOTOMY, YTO MTPOUCXOIUT
n30MpaTeNIbHOCTh HH(OPMAIIUHU U €€ CYObeKTUBHASI MHTEPIIpETAIUSI.

OnHako MOXHO TPEIIOKHUTh TAaKOM BapUaHT, KOTJla JAHHBIM SKCIEpH-
MEHT MOXET OBbITh 00bEKTUBHBIM. COCTAaBUTENIM TOPOCKOIA AAIOTCS JaHHBIE O
POKIEHUN HECKOJBKHUX YEIOBEK, KOTOPHIE XOPOIIO APYT Apyra 3HaroT (IIpou3-
BOJICTBEHHBIM KOJUIEKTHB, Kadeapa IpernojaBaTesel, CTyAeHuecKas rpynmna u
T.Il.) HO CaM acTPOJIOr HUKOTO U3 HUX JIMYHO HE 3HaeT. ToJbKOo Mo AaTe U Bpe-
MEHH DPOKJIEHMS COCTABIISAIOTCS WHAWBUIYAJIbHBIE T'OPOCKOIIBI, KOTOpBIE BIIO-
ciencTBUM 0€3 yKa3zaHMsl JaThl MOKa3bIBatOTCS rpynne jgwoaeil. [lpu stom um
IIPEAJIAraeTcsl HAUTH — KOMY KaKOM TOpOCKOIl cOOTBEeTCTBYET. Ecau B rpynne 20
YeNoBeK, MOTyduTcs: Bbioopka ux 400 coOBITHIA.

Ecnau npu 3TOM 4YMCIIO COBIAJIECHHUI MPEBBICUT MATEMATUYECKOE OXKUIA-
HUE JJIs Cy4YalHbIX COOBITHI, MOXKHO OyJeT yTBepXkAaTh, YTO CYIIECTBYIOT Ka-
KHE-TO CKPBIThIe (PaKTOPbI, IEUCTBUTEIBHO BIMAIONIME HA XapakTep JIoJeH, U
HAIpaBUTh HAYYHbIE YCWINS HA UX MOUCKU. B MPOTUBHOM cilydae HEOOXOAUMO
OyJeT KOHCTaTUPOBATh, YTO J€CaKpaIn3allvs HEBO3MOXKHA, U UICKAaTh HEUETO.
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HUHTEPHPETALMUSA ITPOBJIEMbI CMbBLJIA KU3HU
A. KAMIO B KOHTEKCTE COBPEMEHHOI'O
I'IOBAJIBHOT'O KPU3UCA

=
o
o

ajleeBa Kanouoam ghunocoghcxkux nayx, ooyenm,
YTEHKO cmyoeHmka,
Tynavckutl 2ocyoapcmeeHHbll

neoazozuyecKkull yHusepcumem

um. JI. H. Torcmoeo,

2. Tyna, Poccus

>
o
o

Summary. A special view of the problem of the washout of life is formed in the existential
teaching of A. Camus. The absurdity of being lies not only in the inevitability of the end, but
also in the very way of human existence in this world. The meaning of the life of a modern
person, experiencing a global crisis, is to accept the challenge of the absurd and assert their
existence in spite of the inevitability of death.

Keywords: global crisis; social rift; meaning of life; existentialism; absurdity of being; rebellion.

B Hacrosiiee BpeMs 4eI0BEUYECTBO MEPEKUBAET II100aTbHBIN KPU3UC, BbI-
3BaHHBIA psaoM mpoOsem: manmemusi Covid-19, conmanbHas W MOJIUTHYECKAS
HECTAaOWJIBHOCTh, HKOJIOTMYECKUi (hakTop M T.1. B CBsI3u ¢ 3TUM, Ha mepBbIU
IJIaH BBIABUTAIOTCS CMBICIOKU3HECHHBIC, (PrIocOdCKHE BOMPOCHI, TPeOyIOINe
ry0okoro ocmeiciieHusi. Haubosiee oCTpo BCTaeT BOMPOC O CMBICTIE KU3HU Ye-
JIOBEKA, MOCKOJIbKY «IOHMMAaHUue, MEepPeKUBAHUE TIYOOKOTrO COIUMAIbHOIO pas-
JoMa MEXy JEeUCTBUTEIbHON LIEHHOCTHIO M CMBICIIOM JKU3HU M UX KOHKPETHBI-
MU MPOSIBIICHUSIMU B OKPYKAIOIIEM HAC PACKOJIOTOM COIMAIbHOM MPOCTPAHCTBE
SIBJISIETCSI UICTOYHUKOM TSDKEJICUIIIEN TICUXOJIOTUYECKON TPaBMbl COBPEMEHHOTO
yenoBekay [3].

Oco0Bblif B3rJ1s11 Ha MPOOJIEMY CMbLIIA )KU3HU U B3aUMOJICCTBUS YETIOBEKa
C OKpYy’KaroumMm MuUpoM (popmupyercs B SK3UCTEHIIMAIbHOM yueHuu A. Kamio.
B pabore «Mud o Cuzude» oH BOMpoOIIaeT: «...CTOUT JIU KU3Hb TPYJia OBITH
MPOKUTON WJIM OHA TOT'O HE CTOUT...» [2]. MBICIHUTENb AJUIETOPUYECKH CPaBHU-
BaeT JKU3Hb YeJIOBEKa M Bce ero ycuinus ¢ Tpynom Cusuda, odpeueHHoro Oora-
MU Ha TsDKKUW Oecrionsbli Tpya. Ilorepst cMmbicina B kKakoMm Obl TO HU OBLIO Ye-
JIOBEUECKOM JIEHCTBUM OOYCJIOBJIMBAETCS, B TOHUMAHUU aTEUCTUUYECKH HACTPO-
eHHoro (uiocoda, KOHEUHOCTHIO BCETO CylnecTByomiero. CoBepiiaer 4eoBeK
Oyiaroe JesTHUE WIH MPECTYIUICHHE — BCE CPABHSIETCS Mepe JUIoM cMmepTu. B
OTJIMYME OT MPHUPOJBI (paciBeTas BECHOM, OHA HE 33/a€TCSl BOMPOCOM — 3a4eM
el Bce 3TO, €CIId OCEHbIO OHA OMATH YBSHET?), YEJIOBEK HAJEIEH CO3HAHHEM U
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0CO3HAET CBOIO cMepTHOCTh. OHaKo, o HabMoeHNI0 KaMio, yeloBeKy Tak ke
CBOMCTBEHHO UTHOPUPOBATH ITO MEUATHHOE I HETO 00CTOATENHCTBO. OH Upo-
HUYHO 3aMevaeT: «Mbl KUBEM OYIYIIMM: «3aBTPay, «I033Ke», «KOTJa Thl 100b-
elIbCSl TOJIOKEHUS», «C BO3PAcCTOM Thl Moimeniby. [lomoOHas HemocnenoBa-
TEIBbHOCTh M0-CBOEMY BOCXUTUTEINIbHA, BEAb, B KOHIIE KOHIIOB, IPEACTOUT yMe-
peThb...» [2].

[Tomasnsitoriee OOMBITUHCTBO HE YTPYKIAET Ce€0s1 Pa3MBIITUICHUSIMU O KO-
HEYHOCTH CBOETO CYIIECTBOBAHUS Y HAJIUYUU B HEM CMBICIIA, BCE 3TO TEPSIETCS
3a MOBCEIHEBHBIMU 3a00TaMM U OBITOBOM pyTHHON. HecMOTpst Ha 04EBUIHOCTD
KOHIIA «...BCE JXMBYT TaK, KaK €CJIu Obl OHM O CMEPTH «3HATh HE 3HAIU» [2].
Ho Te HemHorue, uirymmue u xaxaylnyue OCMbICIECHUS] HEU30EXKHO MPUXOAAT K
OCO3HAHMIO TOTO, YTO BIIEPEAN UX JKIET HEOBITHE. DTy Tparmueckyr Hecypas-
HocTh KaMio BbIpasuil B KaTeropuu adcypia, KOTOPbIM, O €ro MHEHHIO, TPOHU-
3aHa BCS JKU3Hb YEIOBEKA.

Jlst Kamro abcypaHOCTD OBITHS 3aKTI0YAETCSl HE TOJIBKO B HEU30€KHOCTH
KOHIIa, HO U B CaMOM CIIOCOO€ CYIIECTBOBaHUS YeJIOBEKa B 3TOM Mupe. Tema
OTUYXJEHUS U 3a0POIIEHHOCTH SIBJISIETCSl JIEHTMOTUBOM BCEH 3K3UCTEHIIUAIIb-
HOU (umocoduu, U (PpaHIly3CKHUN MBICIUTENb TaK K€ HE OOOIIeN €€ CBOUM
BHMMaHueM. Kak BcTpeda co cMepThlo, TaK U KOHLEMIUS MPOTUBONOCTaBICHUS
WHAMBUA BpaxaeOHOMY MUpPY JiexaT B ocHOBe (umocoduu abcypnaa. Cytie-
CTBYIOIIIasi MUJUIMOHBI JIET MPUPOJAA U ThICAYETETUIMHU C(HOPMUPOBAHHAS COLIM-
ajbHas Cpelia C HEBEPOSITHBIM YIOPCTBOM OTBEPralOT MHIMBUAYaIbHOE YeJIOBe-
YEeCKOoe cyliecTBoBaHUE. «EIe CTyNEHbIO HUXKE HAC JKJIET OLIYLICHUE HAIIeH
Yy)KEpPOAHOCTH B MHUPE — MBI OTKPOEM, /10 Y€ro OH «IUIOT€H», 3aMETUM,
HACKOJIbKO KaME€Hb HaM YYXK/l, KAK OH HENOJATJIMB, C KaKOW CWIOW MpUpo.a,
CaMblil MeN3ax MOXET HAaC OTPULATHY [2].

Kpacora u rapmMoHusi mpupozbl, SIBJISIOTCA JIMIb WUTIO3UEH HAIIETO BO-
oOpakeHus, HEKONH KapTUHKOW, KOTOpOM MblI Bocxuiaemcs. Ho mo cyrtu, kak
nunier Kamio, Bce 3T0 yXOAUT OT HAC Jajbllle MOTEPSHHOTO pasi U «IIE€PBOOBIT-
Hasi BpaXIeOHOCTh MHpa JOHOCUTHCA 10 HAC CKBO3b Thicsuenerus» [2]. He
TOJILKO TIPUPOJIA, HO U CaMU JIFOJU «HMCTOYAIOT HEUTO OecuenoBeuHoe». B mupe
CJIMIIIKOM MHOTO 318, )KECTOKOCTH, HECITPABEITIMBOCTH U MO CYTH KaXKIbIi B HEM
OJIMHOK. YenoBek He MOHUMAET HU Ce0sl, HU TOrO KTO HAXOJUTCS PSIIOM C HUM.
B3anmocBs3u Mex 1y HHANBUAAMEU YCIOBHBI, HJUTFO30PHBI U a0CYP/IHBI.

Ho ecnu Bce B 3TOM Mupe aOCypIHO, TO Ha MEPBBIN B3I JIOTUYHO OBLIO
Obl yUTH U3 3TOM *u3HU. OHAKO, KaK cUUTaeT (Puiiocod, 3TO HE camblil J1yy-
[T BBIXOM. YHUTHU U3 )KU3HU O3HAYAET CMUPHUTHCS M COTJIACUTHCS C a0CypHO-
CTBIO CBOETrO cylecTBoBaHus. Kamio roBopur, 4to caMoyOUiiCTBO MO CBOEH Cy-
TU SIBJISIETCS caMOyHUYIDKeHueM. OHO MpU3HAET OKOHYATEIbHYI0 mobeny ad-
Cyplla U CIIyKUT emMy pa3pemieHrueM. [Ipru3HaBas nopaxeHue, YeI0BEK paCIUCHI-
BAa€TCs B CBOEM OTKa3e OT CBOOOJIbI, EAMHCTBEHHOMN MpUHAJICKAILECH eMy 1IeH-
HocTH. [[pyroii cuieHapuii oTBeTa Ha aOCYypJIHOCTh HEM3OEKHOW CMEpPTH — 3a-
OBITH O HEW U OTKa3aThCs OT MOMCKOB KaKUX-JIMOO KU3HEHHBIX CMBICIIOB. Tak, B
obuiemM-To, U nocrynaer oonpmmHeTBO. [l Kamio ato npyras KpailHOCTb, B
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KOTOpOI 4eJIOBEK TEepsieT CBOIO YeIOBEYHOCTh. Eciu camoyOuiicTBo — 310 Pu-
3MYECKOE YHUUTOXKEHUE, U TIOJHAsT KanUTYJSUS repen abcypaoM, TO MOMBITKA
OerctBa — yHuuTOKeHUE MeTaduzndeckoe. Ho kak KuTh, HE IBITAsICh N30aBUTh-
Cs OT 3TOr0 HABA3YMBOrO 3HaHUA O cMepTH. KaMio roBopuT, 4TO MMEHHO U3
HAIllero 3HAHUS O CMEPTH U POXKAAaeTcs Hamla cBo0oja, a 3a0bITh O CMEPTH —
yHnoJ00UThCSI AKUBOTHOMY WJIM PACTEHUIO, JIMIIEHHOMY 3TO cB0OO/bI. [To3TO-
My, €IMHCTBEHHBIM JOCTOMHBIM PELIEHUEM JUIsl YEIOBEKa, 00JIaJarolero CBo-
0011011, siBIIIeTCS OYHT, HAIpaBJICHHBIM MPOTUB OECCMBICIEHHOCTH M abcypla.
«byHT, poxaaronIuiics U3 KapTUHBI HEPA3yMHOCTH, U3 OCO3HAHUS HECIpaBe[-
JIMBOCTHU CBOETO TOJIOKEHUS, HE MOJJIatolIniicss moHuManuio» [1]. ByHT Bo3HU-
KaeT TOorja, Korja 4eJlOBeK OKOHYATEIbHO BCE TEPSIET U K HEMY NMPUXOJUT YET-
KO€ OCO3HAHHUE TOT0, YTO B OyIyIIEM €ro HUYTO HE JKJIET U HAACSIThCsl OH HU Ha
4TO HE MOXET. HO MMEHHO TOorja, Bce €ro CyuecTBO BOCCTAE€T MPOTUB TAKOIO
HE CHPABEUIMBOIO NOJIOKEHHUs Bemed. IMEHHO B MOMEHT yTpaThl IEHHOCTEN
BHELIHETO MHpPA, POXKIAETCS HECOIJIaCHe€ C TOTAJIBHON HECIPABEIIUBOCTHIO.
MMeHHO B 3TOT MOMEHT 4Y€JIOBEK MPUXOJIUT K caMmoMy cebe, oOpeTaer cBoe MoJI-
JAUHHOE OBbITHE, BBIpaXkasi CBOIO CBOOOY B MaHU(DECTe CyIIIECTBOBAHMUSL.

Takum 006pa3om, CMBIC )KU3HU COBPEMEHHOIO Y€JIOBEKa, UCTIBIThIBAIOLIIE-
ro U MEepPEKUBAIOIIErO TJI00AIBHBINA KPHU3HUC, 3aKJIIOYAETCS B TOM, YTO ObI MpH-
HSITh BBI30B a0Cyp/ia M YTBEPAUTH CBOE OBITHE BOMPEKH HEM30EKHOCTU CMEPTH.
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MACCOBBIH IPA3JHUK B TUCTAHIIMUOHHOM ®OPMATE

N. U. Pomanosa Acnupanm,
Quauan «/{LUIH n. [leneoyiiy,

MKO J]O «/[LLIN 2. Jlenckay,

MO «Jlenckuti pavion» PC(A),

Jlenckuti pation, n. Ileneoyi,

Pecnybnuxa Caxa (Axymus), Poccus

Summary. Because of the current situation in the world, many people began to think about
how to promote and sell their product without personal contact with the consumer. In 2020,
the era of remote events has arrived. Most of forums, exhibitions and events were cancelled,
but some of them were transferred to the online format. This allowed anyone to participate in
the event, despite the restrictions that arose. Now it is absolutely safe to be present where the
distance did not allow before.

Keywords: remote holiday; online broadcast; mass event; video conference.

OnHa U3 caMbIX CJIOXKHBIX 3a7a4 MOCJIE€ TEXHUYECKOW — HE JaTh JIIOASIM
3ackydaTh. [loka y4yacTHUKH CHUAST ¢ HOYTOyKaMH B JOMAIIIHEH OOCTaHOBKE,
€CTh OIPOMHBIN IIAHC MOTEPATh X BHUMAaHUE. ECTh MHOTO «YJIOBOK», KOTOPBI-
MH TOJB3YIOTCSI CIIUKEPBl BO BPEMS KUBOTO BBICTYIUIEHUA. K coxalieHuto, Ha
AKpaHe KOMITbIOTEpa UX BBIPA3UTEIBHOCTh M 3((PEKTUBHOCTH 3aMETHO TEPSIETCH.
Tem He MeHee Bce ke eCTh CIIOCOObI «BKJIIOUATHY CYIIATENIeH B padboTy.

KoneuHo, y nmogo6Horo ¢opmara (kak 1 y Jt000ro Apyroro) ecTb U He-
MpUsITHBIE 0COOEHHOCTU. KpomMe TeXHMUECKHUX HEMoJaJo0K, Mpo0IeMol craiu
TaK Ha3bIBaeMble Z0OM-TPOJUIH, TPOHHUKAIONINE B KOHbepeHiuu. [l Toro uro-
Obl OT HUX OTTOPOJUTHCS, MPUXOJIUIOCH MPOCUTH BCTYIAIOIIUX YYaCTHHUKOB
MPEACTABIATHCS TEM K€ UMEHEM U (haMuinel, moJi KOTOPbIMU OHHM ObUIH 3ape-
TUCTPUPOBAHBL. DTO YCIOBHUE MOMOTaj0 MPOWTH MOJEPALUI0 B «KKOMHATE OXKU-
JAHWs», 38 KOTOPOM CJIEIWJI OTIEIbHBIA YeloBEK. Pazymeercsa, Ha 3TO Takke
HY)KHO OBIJIO 3aJIOKHUTH OTIEIBHBIN BpeMeHHOU cioT. Kpome Toro, ecte BO3-
MOXHOCTh MPUIJIANIATh KaXA0T0 y4aCTHMKA BpyuHyro. K coxaiieHuto, Ha Ka-
KUX-TO 00Jiee MacCOBBIX MEPOMPUATHUSIX ITO 3aHMMAET OYE€Hb MHOTO BPEMEHU
[2, c. 80].

PaccMmoTpum 3tansl OpMHUPOBAHUS OHJIANH-MEPONPUSITHS:

1. Pa3zpadoTKka KOHIIENIUHA

Heo6xomumo omnpenenuTs MHeNW IUIAHUPYEMOTO COOBITHS IO IUIAHY: O
4yeM, JJ1s1 KOro, KakoW pe3ysbTar.

2. CocTaBjieHHe MPOrpaMMbl

DopMUPOBAHUE CIIEHAPHUS SIBIISIETCS HEOTHEMIIEMBIM 3TanoM. B pamkax
JAHHOW 3aJa4M BBl JIOJDKHBI YIAKOBAaTh LIEHHOCTh, KOTOPYIO TOTOBBI NEPENATH
ayJIUTOPUHU, OOBIYHO ATO 3aBUCHUT OT OCHOBHBIX TEMAaTHK BBICTYIUICHUH CITHKeE-
poB. Bo3MOXHO pa30oUTh MEPONPHUATHE HAa HECKOJIBKO OJOKOB U CEKIIHMH, TAaKUM
o0pa3oM ayJIuTOpHsl aBTOMATHYECKU OyJeT CErMEHTHpOBaHA MO HHTEpecaM U
3anpocaM. He 3a0b1BaiiTe 100aBIsATH B MPOrpamMMy JOCYTOBYIO YacThb IS YAEP-
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YKaHWSI BHUMAaHUS 3PUTENS] 1 MUHUMAJIbHBIX «OHJIAH BBIXOJIOB» C BaIlero Me-
POIPUSITHSL.

3. Komanna

[TonHOCTBIO OAHOMY CHEUHMAIUCTY HEBO3MOXXHO CienaTh HAcaIbHO
CTPYKTYpHpPOBaHHOE cOOBITHE. {151 pemeHus 3Toi 3ajaun HEOOXOIUMO 00Opa-
TUTHCS K CTICIUATUCTaM, KOTOPBIE OKaXXyT BaM MOJJIEPKKY U OyAyT OTBEUaTh 3a
4yacTH Balllero Meponpustusi. BepostHee Bcero, noHano0sTCs:

Pexwuccepsl U clieHapuCThI JUIsl TPOPaOOTKU MPOrpaMMbl

Benymui

[TporpaMMHUCTBI-pa3pabOTUNKH, OCOOCHHO €CIIM JOCYroBas 4acThb OyAeT
BKJIFOYATh B ceOsl IEpEeX0;] Ha CTOPOHHUE PECYPCHI

Be6-nu3aiineps! 11 npopabOTKU AU3aitH-MaKETOB

TexHuueckue CrenuanucThbl, OKa3bIBAIOIIUE MOJACPKKY ddupa — 3TO BU-
JICOTIPOIAKIITH, MPOhECCUOHATBHBINA 3BYK U CBET, CTAOWIbHAS paboTa TEXHUKH.
Opranuzatopsl (event-MEeHEIKepbl), OTBEYAIOIINE 32 KOMMYHHMKALIMIO C ayau-
TOpUEN, TAUMUHT, OPEHJANHT, CIUKEPCKHUI COCTaB U CO/IEPKAHUE TPOTPAMMBI.

4. Texuuveckoe odecrieyeHmne

Camast oObeMHasi 4acTb CMEThI, OCHOBA Ballero mepornpusatus. Mmenno
0e3 TeXHMYeCKoro odecrnedeHus He ObU10 Obl BO3MOXKHOCTH PEaIu30BaTh AU-
CTAaHIIMOHHOE COOBITHE.

5. BzaumojeiicTBue ¢ y4aCTHUKAMM

Cy1iecTByeT MHOXKECTBO CIIOCOOOB II0 OpraHU3aMK OOIICHHS Ha BUPTY-
anbHOU KoH(pepeHuu. CTpaTernyecku BEPHbIM MEPBBIM ATANIOM SIBIISETCS CO-
3/1aHUE CTEIUATbHBIX YaTOB YYaCTHUKOB BMECTE C MOJIEpaTopaMu WJIu KypaTo-
paMH, a TaKXKe CO3JaHHME TEMAaTHYECKHX MOCTOB B COLMAIIBHBIX CETSIX. ITO
HaJaAuT JAUAjIor W BOOJYIIEBUT JIIOACH pa3MBILIUISATh M 3aJaBaTh BOIPOCHI, a
TaKXe MOMOKET CIUKEpPaM MOHATh HACTPOCHUE ayIUTOPHHU.

Paccmotpum npazaHoBanue J[Hs maTepu B oHlaiiH opmare.
[lenb MepornpusaTHs: BOCIUTHIBATh JIFOOOBh U YBAXKEHUE K MaTEPH, YyBCTBO Oa-
roJlapHOCTH 3a €€ 3a00Ty U JI000Bb, CO3AaTh YCIOBHS JJIsi PACKPBITHS TBOpYE-
CKMX CIIOCOOHOCTEM ydYallluxcs, CIIOCOOCTBOBATh CIUIOYEHUIO KJIIACCHOTO KOJI-
JIEKTUBA U POJIUTEIICH.

Draribl NOArOTOBKH U MPOBEACHUS MEPOTIPHUSATHUS

1. [TongroroBurenbHbIM 3Tan. Ha manHOM 3Tane npemiaraercs TeMa Mepo-
NpUATUS YE€pe3 OCO3HAHME 3HAYUMOCTH Npa3aHuka «JleHp Matepu», nmpoucxo-
JUT BHIOOP MHUIIMATUBHBIX TPYII 00YUarOIIUXCS JJIsl TIPOBEICHUS MTpa3IHUKA.

JlesTeNbHOCTh y4YWTENsA: MOTHUBAIUS OOyYalOUIUMXCA Ha MPOBEICHUE
npa3gHuka. JesaTenbHOCTh 00y4YaromMXCcs: BHIOOp HANpaBlieHUs AESTEIbHOCTU
(obopmuTenu, apTUCTBI, XyJIOKHUKH U JIp.); BBIOOP KOHLUEPTHBIX HOMEPOB; BbI-
00p mojapka: MopTPeT WIM MOJENKa JUIsl MO3/IpaBieHuss MaM U 6adymiek; cOop
¢dororpaduii.

2. OcHoBHO# 3Tan. Ha naHHOM 3Tane KOOPAMHUPYIOTCA JOEUCTBUSL BCEX
YYaCTHUKOB.
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JleATenbHOCTh YUUTENS U 00yYarOIIUXCs: BBIOOP CTUXOTBOPEHUH, TTOATO-
TOBKA TMOJAPKOB JUIsl MaM U 0a0yIlleK, U3TOTOBJICHHBIX CBOUMH PYKaMHU, IOJATO-
TOBKA KOHIIEPTHBIX HOMEPOB COBMECTHO C y4uuTeleM Wi 0e3 Hero; cOop Bcex
HEOOXOJUMBIX MaTepHayioB JJIsi CHATUA (DUiibMa, BUACOCHEMKA HOMEPOB JJIf
MEPOTIPUSATHS, BUICOMOHTAX (PrTbMa.

3. 3aKIIOUYUTENBHBIN JTAIl.

[IpoBenenue npa3aHUKa, MOCBSIIEHHOrO J[HIO MaTepu B JUCTAHIIMOHHOM
pexumMe.

4. Pednexcusi. Ha nanHOM 3Tarne BBISBISIOTCS OTHOIICHUS YYaCTHUKOB K
MIPOBEAEHHOMY MEPOIPUATHIO: OT3bIBBI POAUTENEH U IE€TEN O IPOBEAECHHOM Me-
POIIPUSITHH B POJUTEIILCKOM U JIETCKOM YaTtax Kiacca [5, €. 113].

KauecTBO OHNAH MEpPOINPHUITUNA 3aBUCENO OT CKOPOCTH UHTEPHETA, OT
MOIIHOCTH TEXHUYECKOTO OO0OpyAOBaHMS, MOATOMY BHHUMATEIBHO BBIOMpAIIU
BU3yaJIbHBIE U TEXHUYECKUE CPEICTBRA.

[lepBast CIOKHOCTb, C KOTOPOM CTOJKHYJIUCH IEIaroru mpu MpOBEAEHUN
MEPONPUATUNA — HE BCE JICTH HAYAJIBHOTO U CPEIHEr0 3BeHa MOTJIU JIETKO OpH-
EHTUPOBAThCsl B mWHTepHeTe. C MIAAIIMMU YYaIlIUMUCS aKTUBHO «padoTaim»
yepe3 poauTesnen (3aKOHHbBIX MPeJCTaBUTENEH ).

VYcneliHble NpUMephbl MOKa3alu, 4TO MEJaroruueckue perieHus UrparoT
gacTo Oosiee BaXKHYIO POJIb, YEM HaJU4He JOpOroro obdopynosanwus. [legaroru
MCIIOJIb30BAJIM HE TOJIBKO >KMBOM SI3bIK, SMOIIMOHAIBHBIE CJIOBA, HO U odopmiie-
HUeE, MY3bIKY, BUAeoMaTepuaibl. YeM KpacoyHee U sipue mojaBaeMblii MaTepHall,
TEM CUJIbHEE ObLIO €r0 BIUSHHUE.

Korpa ectpb xenanue npojoiiKaTh 3aHUMATLCS JIFOOMMBIM JEJIOM, TO Op-
raHU30BaTh MEPONPUATHS B JI0OOOM (popmaTe — Jerno TeXHUKU. MBI UCIIONb30-
BAIM CAalT opraHu3anuii, comuanbHble cetu BKonrtakre, Instagram, kanan
YouTube, mnarhopmy Zoom, MIIII u mp.

CoBpeMeHHBII MUp CTAaBUT Iepe]l HaMU Bce 00Jiee HOBBIE M PA3HOIUIAHO-
BbI€ BBI30BbI, HECOOXOAUMO OBbITh THOKUMHU M CTApaThCS B JIOOBIX MPEII0KEH-
HBIX YCJIOBHSIX OCTaBaTbcs mpodeccruoHanamu. HoBble HaBBIKM BCET/Ia BEAYT K
Pa3BUTHIO — U 3TO B ILJIIOC.

[Trockr onnaitH-popmara:

YyacTHUKaMHU MOTYT CTaTh JIFOAU U3 Pa3HbIX rOpoJIoB U cTpaH. Opranu-
3aTOPOB HE OIPAHUYMBAECT Pa3Mep IUIOMIATKH.

DKOHOMUSI Ha apeH/ie MOMENIEHUs, TEXHUKE U KehuTepuHre. JlocTaTouHO
BBIOpaTh OHJIAMH-TIAT(GOPMY, K KOTOPOW MOAKIIOYATCS Y4YacTHUKH. Mecsil
MOJANMUCKN Ha CEPBUC, CKOpEE BCEro, 0OOMIETCS NIEIIEBIe, YeM apeHa 3ajia Ha
yac.

Y4aCTHUKH MOTYT JIETKO OOMEHUBATHCSI HEOOXOAUMBIMHU (haiinamu Jr000-
ro hopmarta — TeKCTaMH, BHJI€O, ayJu0, UH(DOrpapuKaMu — WM TEMOHCTPHUPO-
BaTh UX Ha BECh SKPAH BO BPEMSI TPAHCIISALIUH.

Mo>kHO TipuBII€Yb OOJIBIIE CIIUKEPOB M3 PA3HBIX CTPAH U TOPOJOB, B TOM
quclie TeX, KTO OOUTCS BBICTYNaTh BXHBYIO. [lo MHeHuio Anekcanapbl OTKH-
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nad, pykoBoautens event-HampasieHus Skillbox, 3To ogHO U3 MeHee O4eBU/I-
HBIX TIPEUMYIIECTB (hopmara.

Munychl oHNIaiH-dopmarTa:

dopMaT He TOIXOIUT JIJIsl TEMOHCTpAIMK poaykTa. Hampumep, 1utst BbI-
cTaBKHM MeOenu wiam obopynoBanus. Jliis mepexona B MHTEPHET MOTPEOYIOTCS
VR/AR-TexHonmoruu. B 3aBUCHMOCTH OT MPOEKTa ITO MOXKET OOOUTHCH B JIECST-
KW U COTHH ThICAY PYOJIEH.

CHmKeHre BOBJIEUYEHHOCTH. YUYAaCTHUKM MOTYT COBMEMNIATh MPOCMOTP
TPAHCIIAIHH C IPYTUMU JCIIaMHA — JOMAITHAUMHU WU pabOIrMH.

Puck texnnueckux Hemnonanok. MHTepHET-3(hHp 3aBUCUT OT KayecTBa CO-
enuHeHUS. [IpobaemMa MOKET BOBHUKHYTh KaK CO CTOPOHBI OPTaHU3aTOpa, TaK U
CO CTOpPOHKI ciymiarens [4, ¢. 119].

Takum oOpazoM, oHJIalH-(HOPYM SIBJISIETCS JOCTYITHBIM M KOM(POPTHBIM B
WCTIOJTHCHUH Y TIOCEIICHUH MEPOTPHSITHEM JIJIT KOMaH/bl OPTaHU3aTOPOB, CIIH-
KEPOB M ayJUTOPHHU.
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HISTORICAL EXPERIENCE AND SOCIAL DESTRUCTIVENESS
IN THE CONCEPT OF E. FROMM'
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Summary. The article is devoted to consideration of E. Fromm's views on the problem of so-
cial destructiveness in a philosophical and historical context. The specificity of his approach
lies in the consideration of this phenomenon, starting simultaneously from the psychoanalytic
method and the anthropological view of the problem. The foundation of Fromm's humanistic
psychoanalysis is the concept of social character as a set of socio-cultural attitudes and norms
for imitation that exist in a particular society. It has been established that the problem of social
destructiveness is based on the historical experience, first of all, of capitalism, but at the same
time it can be used to comprehend both the past and the future. Social destructiveness can
play an important role in the theoretical understanding of the entire history of mankind, acting
as its universal characteristic.

Keywords: historical experience; social destructiveness; psychoanalytic method; necrofilia; ma-
lignant narcissism; incestuous symbiosis; social character; cultural perspective; «sane society».

The beginning of the XXI century is characterized by an exacerbation of
political, economic, cultural contradictions in most existing societies. This fully
applies to Russian society, which is trying to determine the ways out of the
chronic socio-historical crisis. Destructive tendencies, which still exist, require
not only emotional assessments and political actions, but also adequate theoreti-
cal and, above all, philosophical analysis. It’s effectiveness is possible on the
basis of developing the concept of social destructiveness. Comprehension of the
history of the XX century generated the need for a special theoretical analysis
of this phenomenon, which continues to play a serious role in the life of any
society.

One of the main prerequisites for a successful understanding of destruc-
tion is the historical and philosophical appeal to the creative heritage of one of
the prominent representatives of the Frankfurt School — Erich Fromm, who indi-
cated the importance of considering the processes of social destructiveness. The
acuteness and scale of his criticism of the Western civilization in all its manifes-
tations still remains significant. Investigating the historical formation and mod-
ern state of mankind, he could discover hidden dissonances and contradictions
between the outwardly successful life of society and the tragedy of human life.
In the new historical conditions, Fromm’s ideas of social destructiveness not on-

! Funding: The reported study was funded by RFBR, project number 20-011-00406 - A.
Cratbs BINIOTHEHA TpU noaiepkke rpanta PODU «lloctkmaccuueckas 3anamHas ¢uiiocodus ucTo-
pHH: UCTOPUYECKHI OTIBIT U MOCTHKEHHEe Tponutoroy. Ne - 20-011-00406 - A.
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ly retain their relevance, but must also be rethought in the context of the growth
of destructive tendencies in the life of society.

Initially, the term “destruction” was introduced into the philosophical turn
by M. Heidegger and was used in the context of the methodology of theoretical
analysis. By destruction, Heidegger understood «the loosening of the ossified
tradition and the detachment of the concealments built up by it to the original
experience, in which the first and since then leading definitions of being were
obtained» [4, p. 22]. Thus, destruction, along with reduction and construction, is
a component of the phenomenological method of critical reassessment of previ-
ous philosophy. Heidegger emphasized the presence of a positive aspect in this
approach: «Destruction, again, does not want to bury the past in negligence, it
has a positive purpose; its negative function remains non-special and indirect»
[ibid].

A similar understanding of destruction is developing today both in West-
ern postmodern discourse (J. Derrida, Ph. Lacoue-Labarthe, J.-L. Nancy,
S. Buck-Morss, S. Zizek) and by domestic philosophers (M. K. Ryklin,
V. B. Okorokov). Destruction presents here as a stage in the methodological
strategy of deconstruction and has positive aspects. A plenty of interpretations of
the phenomenon was developed within the framework of the socio-cultural ap-
proach (P. Sloterdijk, E. Gellner, D. V. Ivanov, L. T. Artemenko, U. Beck,
V. A. Kutyrev, A. A. Genis). At the same time, however, the nature of social de-
structiveness, its levels, properties and functions remains underexplored.

The origins of the concept of social destructiveness can be derived from
the ontological generalizations of G.V.F. Hegel, F. Nietzsche's study of the an-
thropological foundations of the problem and the psychological aspects, ana-
lyzed in the work of S. Freud. The ideas of these thinkers became reference
points in the development of the concept of social destruction within the frame-
work of the Frankfurt School. The formation of the concept of social destruction
takes place in the works of M. Horkheimer and T. Adorno, who laid in «Dialec-
tics of Enlightenmenty [5] the understanding of social destruction at the theoret-
ical macro level as a self-destructive movement of civilization. This concept is
concretized in the works of G. Marcuse at the second stage of the school's exist-
ence: politics becomes the main factor of destruction.

The version of social destructiveness, developed by E. Fromm, also refers
to the second stage of the development of the school. Unlike Horkheimer, Ador-
no and Marcuse, Fromm was able to purposefully analyze the phenomenon of
destructiveness, creating his own holistic interpretation of social destruction.
The strengthening of the anthropological aspect is noticeably traced in his phi-
losophy, on the one hand, and the consideration of destruction as a kind of form
of human socialization, on the other. The specificity of Fromm's approach lies in
the fact that he views society through the prism of the destructiveness of man as
a genus being. Consideration of the studied problem to an anthropological aspect
allowed Fromm to oppose destructiveness to such life positions as creativity and
biophilia.
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Therefore, unlike Marcuse, he assigns the main role in overcoming social
destructiveness not to the political power, but to the creative and life-loving ori-
entation of each individual person, who understands and bears responsibility for
the quality of life of future generations. He even developed a project for a har-
monious «sane society» based on psychoanalytic «social and individual» thera-
py [1]. The center of Fromm's humanistic psychoanalysis is the concept of social
character as a complex of socio-cultural attitudes and norms that exist in a par-
ticular society. These attitudes and norms are not realized by individuals, as a
rule, but they significantly determine their behavior in social life, in the choice
of political strategies.

The study of the phenomenon of destructiveness is linked by E. Fromm
with the study of the characteristics of the human character in the conditions of
an industrial and post-industrial society. Questions of the life of the future socie-
ty, its quality and prospects are considered by him on the basis of the application
of the psychoanalytic method. The use of this method made it possible to exam-
ine in more details mechanisms and reasons of the destructiveness of the human
character. At the same time, Fromm rethought the classical Freudian theses
about the determination of destructiveness by human instinctual inclinations. He
comes to a fundamentally new conclusion: society, the nature of a particular pol-
icy can contribute either to creativity or destructiveness. Fromm's socio-cultural
approach is based on the study of modern technogenic society and its influence
on the character of an individual.

Fromm's most basic assumption is that individual personality can only be
understood through human history and cultural perspective. Having studied the
features of the functioning and development of modern industrial society,
Fromm comes to the conclusion that it was the quality of this society that led to
the emergence of destructiveness in the character of a person, which, in turn,
threatens to the destruction of the world as a whole. «l suppose, — he wrote, —
that we can rightfully talk about a “mentally ill society” and specifically raise
the question of what happens to a mentally healthy person in such a sick socie-
ty» [2, p. 306]. Fromm's concern about the fate of the society of the future is ex-
plained by the fact that he understood the possibility of realizing a self-
destructive trend in social dynamics, coming from the negative aspects of the
previous historical development.

Destructiveness is the process of eliminating of the spiritual world of a
person, leading to large-scale negative social consequences. Fromm considered
the processes of suppression of human freedom by a complex of global socio-
economic and political factors as the leading prerequisites for destructiveness.
Socio-philosophical interpretation of destructiveness in Fromm's concept is
based on the analysis of the main types of personality developmental disorders
(necrofilia, malignant narcissism, incestuous symbiosis) [3, p. 13—-108], although
the very term “destructiveness”, he used to denote malignant aggression (hu-
mans can destroy or Kill for reasons other than survival). The most important
content of a violation of human development is alienation from the authentic
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values of human existence, caused by the internalization of socio-cultural atti-
tudes of possession, power-subordination, aggression, leading to a disturbance
of the structural functioning of society (suppression of the spiritual sphere, total-
itarianism, an increase in crime and the number of people with psychological
diseases).

According to Fromm, destructive prerequisites and aspects of human so-
cialization are implemented at three main levels: macrosocial (global sociocul-
tural processes), microsocial (social situation of development) and individual
(subjective factors of destructiveness). By destroying people and objects, people
eliminate much of the outside world so they can restore their feeling of power
and acquire a perverted sense of isolation. There are four main stages in the de-
velopment of individual destructiveness: emotional, intellectual, behavioral and
existential, when individual’s being is completely destroyed: a person is im-
mersed in his inner destructive being, he can no longer “be” different, cannot
live differently. The sequence of the above stages has an aggravating character:
at each new stage it becomes more difficult for an individual to realize the de-
structive processes that undermine his individual being, and it becomes more
and more difficult to say "no" to malignant influence.

In his analysis, Fromm is based on the humanistic principle, which made
it possible to correlate the historical and cultural movements of the past, present
and future in the context of the development of human personality. Applying to
the psychoanalysis method in the philosophical study of the society of the future
made it possible to focus on the deep, essential changes in human society during
the period of modernization. Having proved the relationship between human
character and the quality of society, he came to the conclusion about the primacy
of the interests of the soul, the individual-personal principle in relation to the in-
terests of society. Fromm put the future of modern society in direct dependence
on the extent to which this industrial and technical society is able to take care of
the human soul, transforming it as a goal, but not a mean.

The interpretation of social destruction in the philosophy of E. Fromm ac-
quires special significance both for European and domestic civilization. This
phenomenon is considered in Fromm's works as universal, absolutely necessary
for imparting dynamics to social development. Exploring the historical trans-
formations of destruction, the philosopher denounces numerous manifestations
of Western civilization. Therefore, a logical question arises: is this concept of a
local nature or it can be considered as a universal characteristic of all human his-
tory? In our opinion, the presented problem fully takes into account the histori-
cal experience, first of all, of capitalism, outside of which this phenomenon has
practically not been studied.

Nevertheless, everything said above indicates the integrity of Fromm's
understanding of the phenomenon of destructiveness, which reveals the logic of
the social evolution of Western civilization, and therefore the applying of this
phenomenon for understanding both the past and the future is quite justified.
The influence of his research on the development of theoretical understanding of

=177



the history of mankind is undoubtedly and significantly; his ideas played an im-
portant role in the formation of a new stage in post-classical Western philosophy
of history. The historical and philosophical reconstruction of Fromm's concept
of social destructiveness allows us to identify the essential role of this phenome-
non in social life. It opens up prospects for further study of its certain aspects,
observed at the present time, and the development of social policy, that takes in-
to account destructive phenomena in society. Thus, it becomes clear, that in the
XXI century the concept of social destructiveness is still remains relevant.
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Summary. The ideology of postmodernism has deeply penetrated into all spheres of human
life, including education, destabilizing the progressive strategy of the development of peda-
gogical thought based on tradition, continuity and authority. The static model of education,
based on the predominance of traditional provisions, is losing its resource: it is crossed by the
postmodern model of education, which has not yet fully manifested itself, but leads to a fun-
damental shift in the perspective of interpreting the concept of knowledge.
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Since the times of the Enlightenment, education has been viewed from the
point of view of pedantically structured system with coordinated hierarchical man-
agement and unlimited initiative, which in the postmodern era, with its reassess-
ment and revision of existing concepts and theories, led to a crisis in education.

The crisis in education is primarily due to the crisis of comprehensive in-
stitutionalization, which is rooted in its purpose for “a different kind of reality”;
over time, the assimilation of the ongoing changes becomes more and more dif-
ficult [1].

To date, the ideology of postmodernism has thoroughly penetrated all or-
ganized structures of social reality, including such a cultural phenomenon as ed-
ucation, disorganizing the vector of development of pedagogical thought, which
progressively developed on such grounds as credibility, tradition, and continuity.
Namely:

— credibility:

The presence of credibility in the traditional education strategy determines
the lack of choice in the form of following a predetermined pattern, which in
turn specifies the educational process as strictly prescriptive. Postmodern educa-
tion strategy, like postmodernism in general, rejects any manifestations of pat-
terning, insisting on the need of constant interpretations;

— tradition:

The main essence of tradition in educational strategy is determined by the
presence of polarization (good and bad, good and evil, right and wrong, etc.); in
the educational component — the need to adhere to strict norms and rules based
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on the classical concept of gender as a defining part of intrasocial interaction
and classification. Postmodern education strategy, like postmodernism in gen-
eral, rejects concepts such as polarity and classification, insisting exclusively on
non-polarity and multi-vector.

— continuity:

The process of continuity in the traditional education strategy is deter-
mined by strict structuring and establishes versatile connections, reproducing the
educational strategy itself into an integral step-by-step system. Postmodern edu-
cation strategy, like postmodernism in general, does not accept this progressive
and segmented direction, insisting on a constant revision of existing concepts,
subjecting them to associativity and interpretation.

The basic conflict of the modern philosophy of education is formed in the
following contradiction: postmodernists affirm the principle of ontological plu-
ralism, while traditional education is rather monotonous.

Education in the traditional paradigm is viewed in an unambiguous reflec-
tion of the world in rational schemes, systems and interconnections.

In turn, education in the postmodern paradigm rejects not only the scien-
tist orientation of traditional education, but also any rationality in general, with-
out offering an alternative structure — postmodernism sees it as impossible to
fully understand and explain life, the connection between man and the world,
defending the conviction of the need for infinity of interpretations.

In view of a certain stasis of the educational system as a whole, as well as
the constantly accelerating development of science and the progressively in-
creasing gap between these two types of activity, modern pedagogy, in order to
fill the gap that has formed, is forced to resort into such a form of individual
cognitive activity as self-education.

The aspirations of postmodernism are reflected in modern pedagogy as
the form of actualization as an absolutely necessary condition for any cognition,
which predetermines not the subjectivity of upbringing and education, not the
authority of reason, science, the generally accepted picture of the world, but the
aesthetic construction of the surrounding reality.

The postmodern model of pedagogy appears as an integral part of the
world outlook from the point of view of aesthetics, thereby aestheticizing the
ethical component and leading to total subjectivity, negation of generally ac-
cepted values, as well as a certain relativism that does not concentrate in itself
the definition of any generally recognized values of education and upbringing
[3; 4].

In the traditional educational strategy, the upbringing of the subject is
achieved mainly by means of the word: the mentor plays the role of a guide
through a stepped system, in which his task is not only to transfer personal life
experience, but also to improve the moral personality [5].

So, the main task of postmodern pedagogy is to predetermine the life ori-
entation along which the student must move, in the absence of the Absolute (as
the fundamental principle of the world), authorities (teacher — not authority,
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teacher — consultant), hierarchical grading (paradigm of non-polarity, paradigm
of different vectors).

In the context of the traditional educational strategy, mental integrity, the
processes of the universe and interpersonal relations are considered as a whole.
Any aspect of life is viewed exclusively in the context of the universal. Accord-
ingly, the priority of morality is aimed at rejecting the objective and essential
and turning to the mental. In this context, reflexive subjectivity is progressively
transformed into recusal.

Pedagogy based on adherence to traditionalism is highly anthropological
because it is not just the transmission of knowledge as such that is important, but
also the personal integrity to which it should lead. It follows from this that the
educational process in a pedagogical strategy based on traditional values be-
comes inseparable from educational activities [2].

Determining the impossibility of the symbiotic existence of two educa-
tional strategies, one should highlight the main differences in the strategic ap-
proaches of these pedagogical models:

— worldview dominant:

traditional model: traditionalism, conservatism;

postmodern model: associativity, paradoxicality, anti-rationality;

— foundations of the education process:

traditional model: recognition of a hierarchical world order, subordinate
intransigence;

postmodern model: denial of the Absolute, authorities and hierarchical
subordination in the world order, priority of one's own subjective path and
course;

— goal:

traditional model: a person is personified;

postmodern model: a successful person;

— educated orientation and life orientation:

traditional model: mental rooting and stable moral position;

postmodern model: striving for self-sufficiency and focus on personal
success;

— educational content:

traditional model: initiation of tradition and the concept of true values;

postmodern model: reassessment, mixing of value orientations and, as a
result, rejection of universals of educational content in favor of multi-vector dis-
COUrsE;

— relationships in the educational community:

traditional model: asymmetric (hierarchy in the system of relations, ethi-
cal requirements, subordination);

postmodern model: symmetric (leveling of authority, the desire to aban-
don the regulation of the process of communication and learning);

— the importance of personality in the process of education:

traditional model: personal example as the main means of education;
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postmodern model: diminishing the educational role of the teacher in fa-
vor of legal parity.

Currently, mass culture determines the priority of the integrity of the bodi-
ly, while the unity of the mental remains less significant and fades into the
background. At the same time, the significance and fundamental nature of the
idea as such reduces.

Thus, the cultural dominant of the subject's bodily properties over the
moral is determined by a radical rethinking of the strategy of order, which ap-
pears not only in the form of a strategy of aestheticism, but also in the form of a
strategy of reference, which leaves open the question of norms of behavior, mo-
rality, and values.

It is important to note that the ideas of postmodernism subject any tradi-
tionality to total criticism and declare a categorical rejection of traditional con-
cepts, despite the fact that postmodernism itself rejects categoricalness and total-
ity in any manifestation.

The paradoxicality of postmodernism's denial of static forms of tradition-
alism leads to the absence of an alternative: postmodernism is unable to offer a
new form that meets its standards, i.e. typically criticizing the tradition as a
whole, postmodernism, finding no scope for interpretation and free association,
hastily defines it in a categorical rejection.

Thus, traditional scientism and postmodern pluralism exist in opposition,
which, from the point of view of the traditional educational strategy, makes it
difficult to form a harmonious and integral personality. At the same time, the
postmodern education strategy justifies itself by the modern instability of social
interaction.

Thus, given the rapidity of the development of social systems, a way out
of such a conflicting interstrategic state of collapse is possible provided that
modern culture accepts the following ideas:

1. The classical attitudes inherent in the traditional strategy of education
do not find not only points of support in various sections of social systems, but
even points of contact and intersection — the current state of culture is not capa-
ble of reflection, using traditional attitudes for this. The traditional tools of clas-
sical pedagogy do not work in modern culture. It is important to note that the so-
cial adherence to traditionality in modern society has a solid foundation, which
in its way does not induce the tradition as a whole to any intrasystem conceptual
revisions.

2. Postmodern criticism of traditional educational strategy is absolutely
negative. At the same time, postmodernism is unable to offer an alternative that
would work in the state of modern culture. This leads to the fact that the claim
of the postmodern education strategy to existence can be argued due to a deeper
analysis by postmodernism of the fundamental principles of tradition as a basis —
an ordered set of vectors — for subsequent stages of associativity and interpreta-
tion, leading to the non-polarity and multi-vector nature of postmodernism,
thereby freeing the traditional education strategy from deductive schemes.
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This opens up the possibility of building a new education strategy, which,
on the one hand, would preserve the positive potential of the classical educa-
tional paradigm, and on the other hand, would free it from the static and con-
servativeness that postmodern criticism justly noticed, which would allow it to
adapt to the modern cultural situation.
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journals (IlTBerus),

e Open Academic Journal
Index (Poccust),

e Research Bible (Kwurait),

e Global Impact factor (As-
cTpanus),

e Scientific Indexing Services
(CILIA),

o Cite Factor (Kanana),

e International Society for
Research Activity Journal
Impact Factor (Muaus),

e General Impact Factor (V-
s,

o Scientific Journal
Factor (Mumus),

o Universal Impact Factor

Impact

o Global Impact
Factor — 1,881,
e PITHIT - 0,075.

Yemickuit
KypHAT
«Paradigmata
poznani»

Hay4YHBIN

MynbpTHARCIN-
IIMHAPHBIN

Deppaib,
Mai,
aBTyCT,
HOSIOPb

e Research Bible (Kuraii),

e Scientific Indexing Services
(CHIA),

o Cite Factor(Kauaza),

e General Impact Factor (Un-
Iast),

o Scientific Journal
Factor (Muaus)

Impact

e Global Impact
Factor — 0,966
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http://www.citefactor.org/
http://www.citefactor.org/

U3JATEJIbCKHUEYCJYTHHUL « COIUOCPEPA» —
VEDECKO VYDAVATELSKE CENTRUM «SOCIOSFERA-CZ»

Hayuno-uznarensckuit nentp «Couunocdepay npuriamiaet K COTpyIHUYECTBY BCEX Ke-
JAIOIIUX MOJATOTOBUTH U U3/1aTh KHUTH M OPOIIIOPHI JIIOOOTO BUAA:

* y4yeOHbIe ocoous,

» aBTopedeparsl,

" EccepTalui,

" MoOHorpaduu,

" KHUTH CTUXOB U IPO3BI U JIp.

Kuauru moryt ObITh U31aHbI B Yexun
(B BBIXOJHBIX JAaHHBIX U3/IaHUS OyAEeT 3HAYUTHCS —
Ipaza: Védecko vydavatelské centrum «Sociosféra-CZy)
i B Poccun
(B BBIXOJIHBIX JIaHHBIX U3/IaHUS OYAET 3HAUUTHCS —
Ilensa: Hayuno-uzoamenvckuii yenmp «Couyuocghepar)

MBI ocyliecTBIIsIEM CIIEYIOIINE BUIBI padoOT.

"  pemaKTHPOBAaHHME M KOPPEKTypa TeKcTa (McrmpasieHue opdorpaduuecKux, MyHKTyallH-
OHHBIX ¥ CTHJINCTUYECKHUX OMIHOO0K),

"  W3rOTOBJIEHUE OPUTMHAJI-MAKETA,

®  u3aiiH 00JIOXKKH,

= mpucsBoeHue ISBN,

" [eyaTh TUPaXKa B TUIIOTpaduH,

= oO0s3aTesIbHAs OTCBHUIKA 5 SK3EMIUIIPOB B Benymue oudnnorexku Yexuu wnn 16 sx3em-
IUISIPOB B POCCHMIICKYIO KHMIKHYIO ITAJIaTy,

"  OTCBHUIKA KHUT aBTOPY.

Bo3MokeH 3aka3 kak OTACJIBHBIX YCIIYI', TaK KaK IIOJIHOI'O KOMIIJICKCA.

=7




PUBLISHING SERVICES
OF THE SCIENCE PUBLISHING CENTRE «SOCIOSPHERE» —
VEDECKO VYDAVATELSKE CENTRUM «SOCIOSFERA-CZ»

The science publishing centre «Sociosphere» offers co-operation to everybody in prepar-
ing and publishing books and brochures of any kind:
= training manuals;
» autoabstracts;
= dissertations;
= monographs;
= books of poetry and prose, etc.
Books may be published in the Czech Republic
(in the output of the publication will be registered
Prague: Védecko vydavatelské centrum «Sociosféra-CZ»)
or in Russia
(in the output of the publication will be registered
Ienza: Hayuno-uzoamenvckuit yenmp «Coyuocghepa)

We carry out the following activities:
= editing and proofreading of the text (correct spelling, punctuation and stylistic errors),

= making an artwork,

= cover design,

= |SBN assignment,

= print circulation in typography,

= delivery of required copies to the Russian Central Institute of Bibliography or
leading libraries of Czech Republic,

= sending books to the author by the post.

It is possible to order different services as well as the full range.
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Védecko vydavatelské centrum «Sociosféra-CZ»
Philosophical Society of Uzbekistan
Faculty of Business Administration, University of Economics in Prague
Urgench State University named after al-Khorezmi
Academia Rerum Civilium — Higher School of Political and Social Sciences

MODERN PHILOSOPHIC PARADIGMS:
INTERRELATION OF TRADITIONS
AND INNOVATIVE APPROACHES

Materials of the VIII international scientific conference
on March 3—4, 2021

Articles are published in author's edition.
The original layout — I. G. Balashova

Podepsano v tisku 09.03.2021.
60x84/16 ve formatu.
Psani bily papir. Vydavate llistt 2,1.
100 kopii

Védecko vydavatelské centrum «Sociostéra-CZy», s.r.o.:
Identifikac¢ni ¢islo 29133947 (29.11.2012)
U dalnice 815/6, 155 00, Praha 5 — Stodtilky, Ceska republika
Tel. +420773177857
web site: http://sociosphera.com
e-mail: sociosfera@seznam.cz
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